THE ESSENTIAL 
ISLAMIC CREED 


TRANSLATION AND FOOTNOTES BY 
INV EM VUE Ecole) e) 





THE ESSENTIAL 
ISLAMIC CREED 


THE ESSENTIAL 
ISLAMIC CREED 


Shaykh Ahmad ibn Zayni Dahlan 


Amjad Mahmood 


HERITAGE 
PRESS 


The Essential Islamic Creed 
Copyright © Amjad Mahmood, December 2015/Rabi‘ al-Awwal 1437 H 


Published by: Heritage Press 

Published in: December 2015/Rabi‘ al-Awwal 1437 
Website: www.heritagepress.co.uk 
E-mail: info@heritagepress.co.uk 


All rights reserved. No part of this publication may be reproduced, 
stored in any retrieval system or transmitted in any form or by any 
means, electronic, mechanical, photocopying, recording or otherwise 
without the prior permission of the publishers. 


Author: Shaykh Ahmad ibn Zayni Dablan 
Translation: Amjad Mahmood 
A catalogue record of this book is available from the British Library. 


ISBN: 978-0-9934756-0-3 


Typeset by: N.A. Qaddoura 
Cover design by: Tugire Hussain 
Printed in Turkey by: Imak Ofset, Turkey 


CONTENTS 


——_ 0s —___ 


Transliteration Key 
Translator’s Introduction 
Author's Biography 
Introduction 


Chapter I: FOUNDATIONAL PRINCIPLES 


The Obligation of Knowing Creed 

The First Obligation 

Defining the Legally-Responsible Person 
(Mukallaf) 

‘The Rational Judgements (al-Ahkam 
al-‘Agliyyah) 


Chapter II: THE ATTRIBUTES OF ALLAH 
‘The Self-signifying Attribute (al-Sifah 
al-Nafsiyyah) 
Existence (wujud) 
The Negative Attributes (al-Sifat al-Salbiyyah) 
Pre-eternality (Qidam) 
Everlastingness (Baqa’) 


12 


15 


19 


20 
20 
22 
22 
23 


Chapter ITI: 


+? THE ESSENTIAL ISLAMIC CREED ¢ 


Dissimilarity to Originated Beings 
(Mukhilafah li al-Hawadith) 
Self-subsistence (Qiyam bi al-Nafs) 
Oneness (Wahdaniyyah) 
‘The Qualitative Attributes (al-Sifat : 
al-Ma ‘ani) 
Omnipotence (Qudrah) 
Will (Iradah) 
Omniscience (‘Ilm) 
Life (Hayah) 
Hearing (Sam ‘) 
Sight (Basar) 
Speech (Kalam) 
The Predicative Attributes (al-Sifat 
al-Ma ‘nawiyyah) 
That which is Possible in Relation to 
Allah Most High 
THE ATTRIBUTES OF THE 
PROPHETS 
‘The Necessary Attributes of the Prophets = 
What is Possible for the Prophets 
The Impossibility of Prophets Sinning # 
The Prophets 3% in the Qur'an 
The Prophet Muhammad 3% and His Lineage 
The Prophet's Children 34 
The Prophet’s Wives 3% 
The Divine Scriptures 


26 
28 


34 
38 
45 
48 
49 
50 
52 


55 


58 


63 


67 
70 
72 
77 
79 
80 
82 


*¢ CONTENTS # 


Chapter IV: THE UNSEEN REALM AND THE 
AFTERLIFE, AND OTHER ESSENTIAL 
BELIEFS AND PRACTICES 
The Angels 
‘The Interrogation in the Grave 
Resurrection Day 
The Reality of Faith 
The Reality of Islam 
The Obligation of Learning Sacred Law 
The Obligation of Loving the 

Companions 
‘The Miracles of Allah's Friends 


Accompanying the Righteous and 
Remembering Allah 


Concluding Remarks 


vii 


85 
85 
87 
90 
95 
96 
98 


101 
102 


104 
105 


C- 


an &t 


vem 


BEG EL 


% 


TRANSLITERATION KEY 


1+ 4e—$<$<— 


” (A distinctive glottal stop 
made at the bottom of the 
throat.) 

aa 

b 

t 

th (Pronounced like the th 
in think.) 

j 

ht (Hard h sound made 


at the Adams apple in the 
middle of the throat.) 


kh (Pronounced like the ch 
in Scottish loch.) 


d 

dh (Pronounced like the 
th in this.) 

r 


£ 
s 


sh 


§ (An emphatic s pro- 
nounced behind the upper 
front teeth.) 

d (An emphatic d-like 
sound made by pressing the 
entire tongue against the 
upper palate.) 


viii 


er G& & G 


ry 


t (An emphatic ¢ pro- 
nounced behind the front 
teeth.) 

z (An emphatic th, like the 
thin this, made behind the 
front teeth.) 

“ (A distinctive Semitic 
sound made in the middle 
of the throat, sounding to 
a Western ear more like a 
vowel than a consonant.) 
gh (A guttural sound made 
at the top of the throat, 
resembling the untrilled 
German and French r.) 


f 


q (Aguttural k sound 
produced at the back of the 
palate.) 


k 

1 

m 

n 

hk 
wu 


pit 


TRANSLATOR’S INTRODUCTION 


__- 46s —. 


In the name of Allah, the All-Merciful, the Compassionate 


All praise is due to Allah, and may His blessings and peace be 
upon our master Muhammad, his family and Companions. : 

The importance of studying orthodox Islamic creed cannot 
be overemphasised, as it is the essence of Islam; and having 
heterodox beliefs nullify one's acts of worship, rendering one’s 
endeavour futile. Accordingly, Muslim theologians have through- 
out the ages painstakingly conducted detailed doctrinal studies 
of authentic beliefs in light of the Qur'an and Sunnah, as well as 
incorporating sound rational argumentation. In addition, they 
have refuted heretical sects, both within Islam and those beyond 
its pale, which emerged from the time of the Companions of the 
Prophet 3% onwards. 

Theological works naturally vary in their detail: from elaborate 
voluminous works with detailed evidences from both sacred texts 
and rational argumentation to concise summaries. Amongst the 
latter category is the current treatise by Shaykh Zayni Dahlan. 
This epistle enumerates the beliefs that a Muslim must hold about 
Allah; the prophets; the Divine Scriptures; the angels; the Day of 
Resurrection, with its prelude and finale; the Prophet's Compan- 
ions; the miracles of Allah’s friends, in addition to highlighting 
certain miscellaneous matters related to the preservation of one’s 
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faith, such as accompanying the righteous and the remembrance 
of Allah. 

The work is structured according to the late Sunni doctrinal 
texts of the Ash‘ari theological school; it is divided into three 

. sections: divinity, prophethood and eschatology. The first section 
systematically presents the attributes of Allah: those necessary, 
impossible and possible. The second section enumerates the 
attributes of the prophets and messengers, again the necessary, 
impossible and possible. Then the final third section relates to 
what is beyond death and the Afterlife. 

The original in Arabic was titled Hashiyah ‘ala‘ aqidah ahl al- 
sunnah (‘The marginalia on the creed of Ahl al-Sunnah]. It consists 
of a primary text whose name the author omits to mention, and 
its commentary by our author Shaykh Zayni Dahlan. The primary 
text has been differentiated from the commentary in that it is in 
bold, both in the Arabic text and the English. In its original it was 
a single running text, and so the current formatting into chapters 
and subject headings is from the translator. 

As the treatise is a very concise one, footnotes have been added 
to elucidate the text and to provide evidences for certain points. 
‘These footnotes have primarily been derived from some of the 
foremost texts on Sunni orthodox beliefs. 

Since the treatise in its original Arabic is unpublished, the 
current translation was based on two manuscripts: one of which 
is from the archives of King Saud University and the other from 
the archives of the Juma al Majid Library in Dubai, which was 

provided by Shaykh Faysal al-Khatib of al-Ahsa’. 

Iam grateful to all who assisted in this work, especially Shaykh 
Faysal al-Khatib, who not only provided the second manuscript 
copy but cross-referenced it with the first, and rendered the 
Arabic in its current format; Andrew Booso for copy-editing the 


work; Tugire Hussain for the cover design; and Naeim Qaddoura 
for the typesetting. 


AUTHOR’S BIOGRAPHY 


—_—_—_ uo» —_—_ 


Shaykh Sayyid Ahmad ibn Zayni Dahlan was born in Mecca in 
1231/1816 and raised there in the noblest of homes in Hijaz in 
knowledge, virtue and lineage, for the house of Dahlan in Mecca 
consisted of nobles from the progeny of al-Hasan ibn ‘Ali, may 
Allah ennoble his face, who were renowned for their knowledge, 
virtue, lineage, gnosis, humility, compassion, good character and 
other praiseworthy qualities. His lineage traces back to Shaykh 
‘Abd al-Qadir al-Jilani #, the illustrious friend of Allah. 

Sayyid Ahmad became the Imam of the Two Noble Sanctuaries 
(al-Haramayn al-Sharifayn), the mufti of Mecca and the shaykh 
of the scholars of Hijaz of his time, celebrated amongst the masses 
of scholars and students in the Arab and Islamic states. He—may 
Allah have mercy on him—spent his entire life in pursuit of 
religious knowledge, inviting to the religion and authoring books. 
Most of the notable scholars of Hijaz in his time studied under 
him and graduated at his hands. He authored many works on 
various subjects, such as Islamic law, rhetoric, Arabic grammar, 
history, mathematics and others. The following are some of his 
prominent books: 


+ al-Sirah al-nabawiyyah [The Prophetic biography]. 
+ al-Futahat al-Islamiyyah ba‘d al-futuhat al-nabawiyyah 
[The Islamic conquests after the Prophetic conquests]. 


xi 


* THE ESSENTIAL ISLAMIC CREED $ 


« al-Anwar al-saniyyah bi fada’il dhurriyyah al-khayr ql- 
bariyyah [The dazzling lights through the merits of the 
progeny of the Best of Creation]. 

« Tavrikh al-Duwal al-Islamiyyah [History of the Islamic 
states]. 

« Khulasah al-kalam fi bayan umara’ al-balad al-haram [The 
succinct word in expositing the leaders of the Sacred City]. 

« Tabagat al-‘ulama’ [The compendium of scholars]. 

* Matn al-Shatibiyyah al-jami‘ bi kull al-mardam fi al-qira’at 
[The Shatibi primary text: comprising the complete objective 
regarding the canonical readings of the Qur'an]. 

« al-Radd ‘ala al-rawafid wa al-mubtadi‘ah [The rebuttal 
against the Rawafid [Shia] and the innovators]. 

« Asna al-matalib fi najah Abi Talib [The most sublime 
objective regarding the salvation of Abi Talib]. 

+ al-Durar al-saniyyah fi radd ‘ala al-Wahhabiyyah (The 

dazzling pearls in rebuttal to the Wahhabis]. 

Risalah fi jawaz al-tawassul [A treatise on the permissibility 

of asking Allah through an intermediary]. 

Fath al-mubin fi fada’il al-khulafa’ al-rashidin [The manifest 

triumph in the merits of the Rightly-Guided Caliphs]. 


In addition, he wrote commentaries on many of the authori- 
tative texts in the Islamic sciences, such as Alfiyyah, al-Ashmini 
and al-Ajriimiyyah (grammar), al-Zubad of Ibn Raslin and Matn 
Abi Shuja‘ (Shafi figh), Jam‘ al-jawami* (usiil al- figh); as well 
as penning footnotes to al-Baydawi (tafsir) and others. 

Shaykh ‘Abd al-Hayy al-Kattani, in his Fahras al-faharis, 
described him as follows, ‘Dahlin: he is Abii al-‘Abbas Ahmad 
ibn Zayni Dablan al-Makki al-Shafi‘i, their mufti in Mecca, the 
righteous polymath scholar, one of those through whom Allah 
benefitted Islam in the latter times in those Arab regions...He was 
immersed in teaching, in particular hadith, to the extent that they 
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would say that al-Bukhari had become second nature to him like 
the Fatihah’ 

Shaykh Ahmad al-Husayni said about him, ‘After signs of 
acumen appeared on his students, he encouraged them to teach 
students of knowledge, and the shaykh himself moved to teach 
the inhabitants of the suburbs and desolate regions of the Hijaz, 
Sham and Yemen. He began to go himself to them, frequenting 
them and sending them people to teach them? 

Al-Baytar, in his biographical work Hilyah al-bashar, says, 
‘Shaykh Ahmad Dahlan was peerless in his era, lofty in aspiration 
and rank, the creme of the prominent ulama...He was appointed 
to issue fatwa in the Ennobled Mecca, and so both the elite and 
the masses’ love for him grew, and both the subjects and rulers’ 
hearts venerated him. He was benign in his dealings, amiable, and 
adopted the path of knowledge and etiquette from a young age: 

He passed away in Medina in 1304/1886. . 
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The gnostic of Allah Most High, the shaykh of the two paths, the 
Imam of the two groups, the peerless scholar of his age, the delight 





To een a 
' Shariah is the [divine] command for creation to adhere to servitude [to 
Him in accordance with what He has legislated for them on the tongues of His 
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of his time and place, the lofty in aspiration, the one tremendous 
in rank, my master al-Habib Ahmad ibn Zayni Dahlan says; 

In the name of Allah, the All-Merciful, the Compassionate. All 
praise belongs to Allah, the Lord of the Worlds; and may Allah 
bless our master Muhammad, his family and all his Companions, 

To proceed: I came across an abridged text on creed (‘agidah) 
according to the school of Ahi al-Sunnah’ authored by one of 


prophets and messengers, whilst the hagigah is to behold (with one’s heart 
Allah] Lordship. Therefore, every Shariah that is not supported by the haqigah 
is unacceptable, and every hagigah that is not bound by the Shariah is futile, 
Thus the Shariah came to obligate mankind with responsibilities, whereas the 
hagigah came to inform [us] about the Real's disposing [of affairs in creation]; 
the Shariah is that you worship Him, whereas the hagigah is that you behold 
Him; the Shariah is to duly undertake what one has been commanded with, 
whereas the hagigah is to behold what He has ordained and allotted (qada wa 
qadar), and what He has concealed and revealed. Ustadh Abii ‘Ali al-Daqqaq 
said, “Know that the Shariah is haqiqah in that it has been made compulsory by 
His command, and hagigah is also the Shariah in that gnosis of Him Most High 
has been made compulsory by His command” al- Ansari, Zakariyya. Sharh al- 
Risdlah al-Qushayriyyah. n.p., 1367/1957, 43. 

? The Ahi al-Sunnah wa al-Jama‘ah are those who adhered to the path of the 
Prophet 3 and his Companions before the emergence of the blameworthy 
innovations of sects like the Shi'ites, Khawarij and Muriji‘ah. Thereafter, they 
have always constituted the vast majority of Muslims. Imam Taj al-Din ibn al- 
Subki said in his commentary to ‘Agidah Ibn al-Hajib: 

Know that the Ahl al-Sunnah wa al-lama‘ah all concur ona united belief in 
relation to what is possible and impossible [in ascribing to God], even though 
they may differ in their methods and principles qualifying thereof. In summary, 
after examination (istiqra’) [of the matter), they consist of three groups: 


(1) the traditionists (Ahi al-Hadith), whose reliance is on the principles 
of the transmitted evidences from the Book, the Sunnah and scholarly 
consensus (ijma‘); 

the people of rational argumentation (Ahl al-Nazr al-‘Aqli). These are 
the Ash ‘aris and the Hanafi-Maturidis, The Shaykh of the Ash ‘aris is 
Abi al-Hasan al-Ash ‘ari [d, 330 AH] and the Shaykh of the Hanafis is 
Abii Mansi al-Maturidi [d. 333 AH]. ‘They are in agreement over the 
tational principles in every tenet of faith that revelation depends on, and 
in the scriptural principles in those matters that the intellect conceives as 
being merely possible, and in those that are both rational and scriptural 
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the sincere scholars; and since I found it to be beneficial for 
both beginners and advanced students, I wanted to write some 
comments on it and read it to those incompetent like me. I hope 
that Allah grants me assistance, sincerity, acceptance and benefit, 
and for those present and absent, by. virtue of the rank of our 
master Muhammad, the master of the first and the last—may 
Allah's blessings and peace be upon him and upon all the prophets 
and messengers and upon all of their families, companions and 
those who follow them in excellence until the Day of Reckoning. 
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‘The author, may Allah reward him for his endeavour, says: In the 
name of Allah, the All-Merciful, the Compassionate, and in 
Him we seek help. He began his book with the name of Allah 





in addition to the above. They have also agreed on all {central] tenets of 
faith, whilst only disagreeing on a few [secondary] issues; 

3. and the people of experiential states and unveilings (Ah al-Wujdan wa al- 
Kashf), who are the Sufis. In their beginning stage, their principles are the 
same as those of the people of rational argumentation and tradition, and 
in the final stage (their state is that of] spiritual unveilings and inspiration 
(ilham). 


Ghawji, Wahbi Sulayman. Mas@'il i ‘Ulm al-tawhid. 1st edn. n.p., 1420/1999, 
13-14, 

‘The traditionists (Ahi al-Hadith) referred to above are not to be confused 
with the pseudo-Ahl al-Hadith of our time who reject the obligation to follow the 
Four Schools of Law, and who espouse anthropomorphic notions about Allah. 
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(basmalah), in emulation of the Mighty Book [the Qur'an) and 
acting in accordance with his words #, ‘Every important matter 
that is not begun “In the name of Allah, the All-Merciful, the 
Compassionate” is bereft [ie. deficient and lacking in blessing]: 
As comments on the basmalah are well-known, there is no need 
to prolong [the work] by mentioning them. As for his words ‘And 
in Him we seek help, then he only sought help from Him and no 
one else, in compliance with His Most High's words, teaching His 
servants, And only in You do we seek help? 


> Quran 1:4, 


FOUNDATIONAL PRINCIPLES 


—_—_ Gu 


THE OBLIGATION OF KNOWING CREED 
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Know—may Allah have mercy on you—that Allah oa 
High originated creation and made it obligatory on them to 
know Him. Allah Most High said: I did not create jinn and man 
except that they worship Me,‘ namely, that they come to know 
Me. Worship is a means to attaining proximity to Him and to 
Perfection in gnosis of Him. As for His words to worship Me, 
then this is the wisdom that is the consequence of creating them 
and not an underlying motive, as Allah Most High is free from 
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Quran 51:56, 
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needing anything, whereas everything else is in need of Him, 
Hence the scholars say that this is a lam al-‘agibah and sayriirah, 
ie. the preposition Jam [to] is one denoting consequence and 
outcome, meaning that their consequence and outcome is that 
they will come to worship Him.’ 


‘ ag 
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5 Shaykh Babarti, in his commentary on the words of Imam Tahawi in his 
acclaimed creed ‘He is the creator without need, says: 


Since need is a deficiency that one needs to repel, whereas Allah is 
absolutely independent and therefore does not have any need for His act. 
Allah Most High said: Verily, Allah is free of need from the worlds [Qur'an 
29:6]. If someone was to say: His act of creating has been mentioned in 
the Qur'an as being motivated, such as in His Most High’s words: | did not 
create jinn and mankind except to worship Me [Qur'an 51:56}, and hence 
demonstrates that they had been created for the purpose of worship, then 
we reply: Its interpretation is that (I did not create jinn and mankind) 
except that I will command them to worship Me and forbid them from 
disobeying Me and then reward them for their obedience (to Me) and 
not disobeying (Me). Thus creating them was for the need of the legally 
tesponsible, not for His need, since the benefit returns to them, and He is 
not harmed by forgoing that. The above has only been interpreted as such 
so that lying is not entailed in Allah's speech, as you know that they did 
not all worship Him. 


al-Babarti, Muhammad. Sharh al-‘Aqidah al-Tahawiyyah. Ist edn. Damascus: 
Dar al-Bayrati, 1430/2009, 40, 

Shaykh ‘Abd al-Ghani al-Nablast says, ‘As for His Most High’s words: 
I did not create jinn and mankind except to worship Me, then it is merely the 
exposition of the wisdom behind creating (them] so that they are not left idly. 
He Most High said: Does man think that he will be left aimless? (Qur'an 75:36) 
and that is not categorised as [having] a motive, as Allah Most High does not 
benefit by [creation’s] obedience, nor does [the creation’s) disobedience harm 
Him. al-Nablisi, ‘Abd al-Ghani, Sharh al-Sanisiyyah, Manuscript. 
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And He sent messengers out of His grace and as a mercy to 
His slaves and so that they are left with no excuse. He Most High 
said: So that mankind does not have a proof against Allah after 
the messengers; and He Most High said: And had We destroyed 
them by means of a punishment before it [sending a messenger], 
they would have said, ‘If only You had sent us a messenger so that 
we might follow Your signs before we suffered humiliation and 
disgrace!” Therefore, Allah, out of His grace, treated them in 
accordance with [the way] their intellects justify [matters], since 
Allah has the ultimate proof (hujjah balighah): if He punished 
them without sending a messenger to them, it would not have 
entailed something objectionable—He will not be asked about 
what He does; rather, it is they who will be asked! So He sent 
messengers to teach mankind the sacred laws and rulings, and 


the noblest teaching the messengers conveyed is divine unity 
(tawhid),’ namely, that which relates to the gnosis of Allah, His 





* Quran 4:165. 
” Qur'an 20:134, 
* Quran 21:23. 
* Tawhid has been defined as the belief in Allah Most High's unity in His 
essence, attributes and acts, together with making one’s worship solely for 
Him. Various other expressions regarding the meaning of divine unity have 
been related from the theologians. For instance, al-Saniisi mentions in al-Sharh 
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attributes and acts, in terms of what is necessary (ma yajib), 
possible (ma yastahil) and impossible (ma yajiiz) in respect to 
Him Most High;'°and likewise that which is necessary, impossible 
and possible in respect to the messengers am. 


THE FIRST OBLIGATION 
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«Cae 
A person's first obligation is to know (rma ‘rifah) Allah Most 
High; and knowledge of Him is only attained through knowl- 





al-Wusta, ‘The reality of divine unity is the belief that there is no partnership in 
divinity (ulithiyyah) and its unique attributes’ He adds that some of the marginal 
notes on Sharh al-‘Aq@‘id al-Nasafiyyah give similar definitions, but they add, 


What is meant by divinity is the necessity of [His] being and pre-eternity 
with the meaning of (His essence] not being preceded by anything else, 
and its unique qualities, such as managing the world, creating bodies, 
entitlement to worship, pre-eternity and self-subsistence. One of them 
said, ‘Whoever leaves four, then his [realisation of His] unity is perfected; 
these are: how, when, where and how many. The first is an enquiry about 
modality, and the reply to it is There is nothing whatsoever like unto Him; 
the second is an enquiry about time, and the reply to that is ‘He is not 
restricted by time’; the third is an enquiry about place, and the reply to 
it is ‘He is not restricted by place’; and the fourth is an enquiry about 
number, and the reply to it is He is one, the unique. 


al-Zabidi, Murtada. Ittihafal-sadah al-muttagin. Beirut: Dar Iya’ al-Turath al- 
“Arabi, 1414/1994, 2:127, 
* Seep. 15-16, 
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edge of His attributes, because He, Glorified and Most High, has 
veiled His creation from comprehending (idrak) the reality of His 
essence.!' However, He has posted for them created beings that 
prove His existence and that He is attributed with perfections and 
that He does not resemble anything of His creation. His essence 
does not resemble other essences, and His attributes do not re- 
semble the attributes [of creation]: There is nothing whatsoever 
like unto Him, and He is the All-Hearing, the All-Seeing.” 
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4 ‘The author here only mentioned the knowledge of His Most High's attributes 
because attaining the knowledge of His holy essence is rationally impossible, 
since no one knows the reality of Allah except Allah. It is mentioned in a noble 
hadith, ‘Reflect on creation, but do not reflect on the Creator, for reflection 
cannot fully comprehend Him: (Narrated by Ibn Abi Shaybah, al-Asbahani 
and Abii Nu‘aym in al-Hilyah); and everything that occurs to your mind, 
then [know that] Allah is unlike it’ Furthermore, it has been narrated that 
Aba Bakr al-Siddiq said, ‘The inability to comprehend [Allah's essence] is 
comprehension: It is reported that ‘Ali al-Murtada, may Allah ennoble his face, 
added, “The inability to comprehend is comprehension, and to enquire about the 
secret of the reality of the [divine] essence is polytheism: al-Hanifi, Muhammad. 
al-Manhaj al-sadid. 1st edn. Beirut: Dar Ibn Hazm, 1424/2003, 35-36. 

Sahl ibn ‘Abd-Allah al-Tustari was asked about Allah Most High's essence 
to which he replied, ‘[It is] described as having knowledge, beyond complete 
comprehension, nor seen with the eyes in the abode of this world, existent 
through the realities of faith without limit, eacompassment or incarnation— 
yet eyes shall see Him in the Afterlife—and apparent in His dominion and 
omnipotence. He has veiled the creation from knowing the reality of His 
essence, yet He has demonstrated it to them through His signs; so the hearts 
know Him and the minds are unable to comprehend Him. ‘The believers shall 
gaze upon Him with their eyes without encompassment and without reaching a 
limit {to His essence)’ Zarraq, Ahmad. Sharh ‘agidah al-Imam al-Ghazali. 1st 
edn, Cairo: Dar al-Karaz, 1428/2007, 84. 

? Qur'an 42:11, 
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Divine unity is therefore the affirmation of an essence that does 
not resemble essences nor is devoid of attributes. There no essence 
like His essence, no name like His name, no attribute like His 
attribute, and no act like His act. How can it be possible for His 
essence to resemble the essence of created beings when His essence 
is absolutely independent, whereas created beings are dependant! 
How can His act resemble the act of creation when He is in no 
need of reaping benefit or averting harm, and He has no motives, 
as opposed to created beings? So whatever a slave presumes in the 
figment of his imagination or comprehends with his mind, then it 
is originated like himself, whereas Allah is dissimilar to it. 
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One of the gnostics said, “Whoever is intent on an existent being 
reached by his thought and imagination is an anthropomorphist, 
and whoever is intent on utter negation is an atheist (mu ‘aitil). If, 
however, he categorically believes in an existent that is character- 
ised by attributes, yet acknowledges his inability to comprehend 
His reality, then he is a true monotheist (muwahhid). 


AEN § Stes anid of ples it sale EN eas das: 1d 
wi MLE Gy Cust ay Gl ache ey ge 


10 


38 FOUNDATIONAL PRINCIPLES ¢ 


Wisk, ani nBiien wed ° P a 
PG B55 iy capt Ue Vy AES Hh I they ees 


ety 4 1s ay £22 2 oe 2 
ce % AGEN § SUS ail 545 OD) 2358 as, GE 
iikol shart syellsy fla 5d Is al 

ofp oe Sue. aso ae ator a 
ay ZoAlls Gi) Gee sig? JS dey) VS (OSG of 

wee ety yee TS, (Moke Be Netele Moot ay fice 
Bia Ly) US, Co plga ds ee SLED ds 
spitihalS AD Ji dd £85 (artsy aU G5 

Gceeri || soe) 

Another [gnostic] said, “The reality of divine unity is that (the 
effect of] Allah Most High's power is in things without [the need 
for any] implements ( ‘ilaj)'* and His producing them is without 
merging (mizaj); ie. without the need to merge one thing with 
another; and the cause for everything is His producing it, whilst 
there is no motive behind His producing; and whatever is pre- 
sumed in the figment of your imagination, then know that Allah 
is unlike it? His words ‘Allah’s power is in things without ‘ila? is 
like an explication of His Most High's words: His affair, when He 
wills it, is only to say ‘Be’ and it is.'° And his words ‘the cause for 


~ 


‘. 





® Imam Qushayri, with his chain of transmission, narrates, ‘T heard Abi 
Hatim al-Sijistini say, “I heard Abii Nasr al-Tusi al-Sarraj relate that Yasuf ibn 
al-Husayn said, “A man stood before Dha Nin al-Misri and said, “Tell me about 
divine unity (tawhid): what is it?” He replied, “[It is] for you to know that [the 
effect of] Allah Most High’s power is in things without merging [one thing into 
another for causation] and His producing things is without implements ( ‘ilaj); 
and the cause for everything is His producing, while there is no motive behind 
His producing; and there is not in the highest heavens and the lower earths a 
manager (mudabbir) other than Allah” al-‘Ardsi, Mustafa. Nata’ al-afkar al- 
qudsiyyah. Damascus: Jami‘ al-Darwashiyyah, 1:48. 

"This concept can also be expressed as mu ‘dlajah, which means that He Most 
High creates without being in need of means, like limbs; rather, the existence of 
things is contingent on merely the relation of His will and power to the things 
created. Ibid. 

* Quran 36:82. 


ll 
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everything is His producing (it)’ is like an explication of His Most 
High’s words: He will not be asked about what He does; rather, it is 
they who will be asked.'® And his words ‘and whatever is presumed 
in the figment of your imagination, then know that Allah is unlike 
it’ is like an explication of His Most High's words: There is nothing 
whatever like unto Him, and He is the All-Hearing, the All-Seeing.” 
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These words, then, are the authoritative source of [the meaning 
of] divine unity (tawhid) and the summation of what is meant by 
knowing the attributes [of Allah]. May Allah, out of His favour, 
mercy and grace, keep us steadfast on divine unity, the affirmation 
of His attributes and transcendence (tanzih), and keep us far from 
the two extremes of misguidance and deviation, namely the nega- 
tion [of His attributes] (ta ‘ti2) and anthropomorphism (tashbih)— 
there is no Lord besides Him nor anyone else worthy of worship. 


DEFINING THE LEGALLY-RESPONSIBLE PERSON (tuKaLiar) 
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6 Qur'an 21:23. 
” Quran 42:11, 
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So it is obligatory on every legally-responsible person (mu- 
kallaf)—the subject [of what is obligatory] shall be mentioned 
in his words ‘the knowledge of what is obligatory’ and he has in- 
serted between them [the verb and the subject] the explication 
of a legally-responsible person with his words—the one legally 
responsible is someone who is an adult and sane, whether he 
is male or female, free or enslaved, jinn or man." By ‘adult, a 
child is excluded.” Now this is in relation to humans [literally, the 
ny of Adam; as for jinn, they are legally responsible from 


proge 
birth. And by ‘sane an insane person is excluded. 


1 “The jinn are bodies made of fire that are able to take on various forms. The 
righteous amongst them, ie. those who are Muslims and believers, will be with 
us in Paradise, and we shall see them while they will not see us—the opposite of 
the state of this worldly life. Then the abhorrent sinner amongst them is called 
ashaytan—from the progeny of Iblis, who was [originally] in Paradise and then 
rebelled against the command of his Lord, and who is now of those who are 
reprieved until the day of the time appointed, 

“The differences between the jinn and the angels are: (1) the angels are 
created from light, whilst the jinn are created from fire; (2) the angels, upon 
them be peace, do not procreate whilst the jinn do; (3) the angels are not subject 
to committing disobedience, whilst amongst the jinn there are those who are 
obedient and others who are disobedient, and amongst them are believers and 
disbelievers; the rebellious amongst them is called a shaytan; (4) the jinn take 
on different noble forms and ignoble forms, like that of a snake, for instance, 
and the like, whilst the angels, upon them be peace, only take on noble forms, 
like that of a human being; (5) the angels’ dwelling place is the heavens and the 
earth, whilst the jinns’ dwelling place is the earth; (6) the angels are not held 
to account on Resurrection Day and shall enter Paradise, and whoever insults 
anyone of them becomes a disbeliever, Moreover, the angels are attracted to 
gatherings of knowledge and remembrance of Allah, and they invoke prayers 
upon our Prophet 3% and upon us and seek forgiveness for those on the earth, 
and they rejoice at those who visit the sick and the student of knowledge out of 
pleasure for what he is doing and so forth’ ‘Abidin, ‘Ala’ al-Din. al-Hadiyyah 
al-‘Ala'iyyah, Sth edition. Damascus: n.p. 1416/1995, 395. 

'’ According to the Ash ‘aris, a child is not legally responsible; so whoever dies 
before puberty gains salvation even ifheis from the children of disbelievers, and 
he is not punished for disbelief or anything else. This latter position contrasts 
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It is also conditional for legal responsibility that one has sound 
faculties and that the invitation (da ‘wah) of the Prophet % reaches 
one. By ‘sound faculties, those who are [both] blind and the dumb 
are excluded. By ‘the invitation reaches one, someone to whom 
the invitation has not reached is excluded*—its discussion is 
elaborate and is mentioned in the extensive works [of theology]. 


with that of the Hanafis, who opine that the sane child is legally responsible 
to have belief in the Creator before puberty because of his intelligence, which 
suffices as a means towards attaining that belief [according to them]. Abi 
Hanifah himself, however, suspended judgement regarding the matter, for he 
merely asserted what has been related in the hadith, ‘Allah knows best what 
they would have done’ Imam Ahmad said regarding specifically the children of 
Muslims, ‘No one disagrees regarding them, meaning that they are in Paradise. 
Nothing specific has been transmitted from Imam Milik regarding them; 
however, the later scholars of his school opined that the children of Muslims 
are in Paradise and that the children of the pagans, specifically, are under Allah's 
will (mashi‘ah). al-Tattan, ‘Abd al-Karim and al-Kaylani, Muhammad Adib. 
‘Awn al-murid li sharh Jawharah al-tawhid. 1st edn. Damascus: Dar al-Basha’ir, 
1450/1994, 1:132, 

® ‘The position mentioned in the text is that of the Ash‘aris. As for the 
Maturidis, then they have differed with regards to someone sane and pubescent 
to whom the invitation has not reached: is it obligatory upon him to have belief 
in Allah Most High or not? And if he does not believe, would he abide forever 
in the Hellfire or not? The majority of them are of the opinion that no one is 
excused for ignorance of the Creator, because of what he sees of the creation 
of the skies, the earth, himself and all of his Lord's creation, which indicate to 
the sound mind that they must have a Creator: and they added that whoever 
does not know his Lord and dies in that state will abide in Hellfire forever. ‘They 
substantiated their position with hadiths concerning some of those people of 
the fatrah [who lived in between two messengers after the first message had 
been distorted—in which they were punished for certain sins that did not even 
amount to polytheism. As for the Qur’anic verse: We never punish until we 
have sent a messenger (Qur'an 17:15), they have interpreted what is meant by 


14 


+ FOUNDATIONAL PRINCIPLES ¢ 


THE RATIONAL JUDGEMENTS (AL-AHKAM AL-‘AQLIYYAH) 
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lt is obligatory on every legally-responsible person to have] 
knowledge of what is necessary in respect to our Master, 


ae 








a 
punishment here as the annihilating punishment in this world, as attested to by 
the context. Yet some of them have said that nothing is obligatory upon someone 
legally responsible who lived at the time of fatrah, and that such a person is 
excused for not knowing Allah. Others have said that it is obligatory upon such 
a person to know Him even though he is not punished with the punishment that 
is for disbelief, but is punished as a sinner. al-Hanifi, Muhammad. al-Manhaj 
al-sadid, 28-29. 

‘As for what is attributed to Imam al-Ghazali in his epistle Faysal al-tafrigah 
regarding certain Christians living remote from Muslim lands and thus having 
no interaction with Muslims, attaining salvation because of not having received 
the correct message of Islam, then Imam Abii ‘Abd-Allah al-Saniisi comments: 


What I believe is that al-Ghazali 4 simply mentioned in al-Tafrigah the 
excuse for womenfolk, simpletons and the like whose lands are remote 
from Muslim lands and to whom the invitation of the Prophet # did not 
reach at all, or did but in a distorted manner; as for those whose lands are 
close to Muslim lands or those to whom the invitation of the Prophet 34 
has reached in its correct form and are able to access knowledge of it from 
Muslims, then al-Ghazali agrees in their disbelief and that they have no 
legitimate excuse in the Hereafter. Al-Ghazali & is therefore far from the 
opinions of those innovators who opposed the consensus of the people of 
truth. And Allah Most High knows best. 


alSanisi, Abii ‘Abd- Allah. Shark al-Mugaddimat. Ist edn. Damascus: Dar al- 
Bayriti, 1430/2009, 86. 
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Almighty and Majestic—his word ‘knowledge’ is the subject of 
‘obligatory on’ as mentioned above—and what is impossible and 
possible. The latter two are conjoined with ‘what is necessary’ 
What is meant here is that which is necessary, impossible and 
possible in respect to our Master. What is meant by the necessary 
(wajib) is that which exists and does not admit negation, such as 
Allah Most High's essence and attributes.?! What is meant by the 
impossible (mustahil) is that which is negated and does not admit 
existence, such as [Allah having] a partner. What is meant by the 





3 The necessary (wajib) and the impossible (mustahil) are each divided into 
three categories: 


(1) the absolutely intrinsic (dhati mutlag); 
(2). the restrictively intrinsic (dhati mugayyad); 
(3) and the contingent (‘aradi). 


An example of the necessary that is absolutely intrinsic is the essence of 
Allah, Glorified and Most High. It is called intrinsic because it is Necessary in of 
itself; namely, its necessity is not due to other considerations, and it is absolute 
because its necessity is not restricted by anything. 

The example of the impossible that is absolutely intrinsic would be Allah 
having a partner. It is called intrinsic because its impossibility is in of itself, 
meaning that it is not duc to other considerations, and it is absolute because it is 
not restricted by anything, 

The necessary that is restrictively intrinsic is like a body taking space. It is 
called intrinsic because it is Necessary in accordance with the above meaning, 
and it is restricted because its being Necessary is restricted to the continuation of 
the existence of the body. 

The example of an impossible that is restrictively intrinsic is a body not 
having a location, It is called intrinsic because it is impossible in accordance 
with the above meaning, and it is called restricted because its impossibility is 
Testricted to the existence of the body. 

The example of the contingently necessary would be like the existence of 
Zayd at the time wherein Allah knew him to exist. It is called contingent because 
its being necessary is not intrinsic, but only in consideration of the relation of 
Allah Most High’s knowledge to his existence at that particular time. 

The contingently impossible is like the existence of Zayd at a time wherein 
Allah Most High knew him not to exist. It is called contingent because 
impossibility is not intrinsic, but only in consideration of the relation of All 
Most High's knowledge of the lack of it in that time. 
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possible (ja’iz) is that which [equally] admits existence and non- 
existence, such as the creation of the heavens and the earths. 
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Similarly, the knowledge of what is necessary in respect to the 


messengers (upon them be blessings and peace). It is similar to 
the above-mentioned in its explication of that which is necessary, 


——— oo, 
‘The possible is also divided into three categories: 


(1) that which categorically exists, like a body being specifically described 
as white, or being still or moving, like the planets, or like resurrection, 
reward and punishment in the Afterlife, or the disbelief of Abi Jah] and 
‘Abii Lahab. These are contingently necessary due to the known relation 
of Allah Most High's will and knowledge to its occurrence, not its non- 
occurrence; 

(2) that which is categorically non-existent, such as the faith of Aba Jah) 
and Abi Lahab and the disbelievers entering Paradise. These are 
contingently impossible because we know the relation of Allah’s will to 
its non-occurrence as opposed to its occurrence; 

(3) and that which is possible to exist and not to exist, such as that which we 
have no knowledge of Allah Most High’s will being connected to it, such 
as the acceptance of acts of worship from us, our success in achieving 
a good conclusion to our lives and our safety from the punishment in 
the Hereafter. This category is also either contingently necessary or 
contingently impossible, because Allah Most High's will and knowledge 
either relate to its occurrence, in which case itis necessary, or they relate 
to its non-occurrence, in which case it is impossible, 


‘Illish, Muhammad. al-Futiihat al-ilahiyyah. Libya: Jami ‘ah al-Sayyid Muham- 
mad ibn ‘Ali al-Sanisi al-Islamiyyah, 1388/1968, 91-92. 

2 In themselves they are possible and not necessary, as the mind can conceive 
of their non-existence, which would not entail any logical fallacy, meaning 
the human intellect can be certain in that the supposition of its non-existence 
entails no logical impossibility and that it is possible for there to be causes to 
exist that terminate it without necessitating something that is logically absurd. 
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possible and impossible. What is necessary in respect to them is 
[attributes] like truthfulness, and the impossible like lying, ang 
the possible like human characteristics. 
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All of that amounts to fifty articles of faith, i.e. in relation to that 
which is necessary upon us to know specifically due to the proofs 
establishing them. Likewise, it is necessary upon us to believe that 
every perfection belongs to Allah and that [the attribution] of any 
defect to Allah Most High is impossible; and that the perfections 
that are necessary in respect to Him are endless, and likewise 
the imperfections which are impossible in respect to Him [ie 
they are endless]. Similarly, the Messengers 3 are characterised 
by human perfections, and defects that detract from their lofty 
ranks are impossible in respect to them. These are fifty articles of 
faith: forty-one of which relate to Allah (twenty are necessary, the 
other twenty are impossible, and one which is possible), and nine 
which relate to the Messengers ¥ (four of which are necessary, 


four that are impossible, and one which is possible), as you shall 
come across, if Allah wills. 
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Amongst those [attributes] that are necessary in respect to 
Allah, there are twenty attributes. He only expressed with his 
words ‘amongst those, thereby indicating a portioning, because 
these [attributes] are [only] some of what is necessary, as you 
have realised that His necessary perfections are infinite. However, 
since these twenty attributes have been proven by detailed 
proofs, it is obligatory to know them specifically, and to know 





% ‘The divine attributes are either known through proofs from scripture or 
the intellect, The proof for the divine attributes upon which the establishment 
of the message (al-risalah) depends is rational, such as knowing Allah exist- 
ence, pre-eternity, everlastingness, dissimilarity to creation, self-subsistence, 
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their proofs, even broadly speaking, such as proving the existence 
of every attribute by the existence of creation, like the formation 
of the earth and the heavens. His word ‘twenty’ is in relation to 
the necessary attributes, and when including the impossible, they 
become forty. 


THE SELF-SIGNIFYING ATTRIBUTE (AL-SIFAH AL-NAFSIYYAH) 
Existence (Wujiid) 
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The first of them is existence; namely, Allah Almighty and 
Majestic is existent, meaning that He is real and externally 
exists, such that if the veils were lifted from us we would see 
Him in a manner that does not resemble seeing any created 
being, characterised by the attributes of perfection, one without 





omnipotence, will, knowledge and life. That is because it is through these 
attributes that the message and the validity of the proof of the prophetic miracles 
are established. So had its establishment been through scripture, it would entail 
a circlular reasoning, Nevertheless, there is a disagreement regarding the proof 
for the attribute of Allak’s unity. The correct position is that its proof is rational. 
As for those attributes of Allah upon which the establishment of the message 
is not dependent, then their proof is scriptural, such as His hearing, sight and 
speech. Consequently, attributes are of two types: rational, meaning established 
through rational evidence; and scriptural, meaning established through @ 
transmitted proof from scripture, It is also possible to differentiate between the 
two types of attributes by another perspective, which is to say that any attribute 
upon which the existence of the world is dependent is rational, because oy 
mind deduces the existance of these attributes from observing the existence © 
the world. Yet those matters which cannot be derived through unaided reed 
can only be established through scripture {such as the attributes of sight an 

hearing]? al-Hanifi, Muhammad, al-Manhgj al-sadid, 30-31. 
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an associate, unique (fard) without a peer (mithl), the absolutely 
independent (samad) without an opposite (didd). There is nothing 
whatever like unto Him, and He is the All-Hearing, the All-Seeing. 
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It is impossible for Him to perish—far exalted above it is 
He!—whether in His essence or attributes, pre-eternally and 
everlastingly. Thus He is the pre-eternal without a beginning, 
everlasting without an end, the self-subsisting through whom all 
subsist (al-Qayyiim), without cessation, and the ever enduring 
who does not dwindle to nothingness. He is, was, and ever will 
be described with the attributes of majesty. He is not terminated 
by dissolution, or separation through the passage of epochs and 
elapsing of interims. Rather, He is the First (al-Awwal) and the 
Last (al-Akhir), the Manifest (al-Zahir) and the Hidden (al- 
Batin); and He knows everything.* 
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™ He Most High said: He is the First and the Last, and the Manifest and the 
Hidden (Qur'an 57:3). So the First is the pre-eternal without a beginning and 
the Last is the everlasting without an end; and the Manifest is the One who 
is known through proofs, namely the proofs for His existence are themselves 
Manifest in what He created. And the Hidden is the One who is not delimited 
Nor has modality, 
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The explication of existence in this manner includes [His] pre- 
eternality and everlastingness, so it dispenses with the need to 
mention them and their opposites. However, since the proof for 
them has been substantiated in detail, the scholars have mentioned 
them explicitly and stipulated (tansis) the belief in them and in 
the negation of their opposites, and that is because the danger of 
ignorance in this science is grave; so we do not suffice ourselves 
in mentioning the antecedent (malzim) without mentioning its 
consequent (I4zim). 


THE NEGATIVE ATTRIBUTES (AL-SIFAT AL-SALBIYYAH) 


Pre-eternality (Qidam) 
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‘The second of His attributes in which it is obligatory for one 
to believe is pre-eternality; namely, His existence has no 
beginning,” and it is impossible for Him to be originated, 
meaning origination of His existence and its renewal (tajaddud) 


25 ‘The proof for His pre-eternity is that if He had not been pre-eternal, then 
He would have been originated, as there is no intermediate state between being 
pre-eternal and originated. ‘Thus anything from which pre-eternity is negated, 
its origination is established. Furthermore, had He Most High been originated. 
then He would have been in need of an originator to bring Him into existence, 
and this originator that brought Him into existence would in turn be in need of 
another originator to bring it into existence because of the similarity between 
the two, and so forth. So if such supposed originators that bring into existence 
were not to cease, then it would necessitate infinite regress, which is impossible 
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after non-existence. What is meant is that it is impossible for 
either His essence or His attributes to have been originated. 


Everlastingness (Baqa’) 
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The third of His attributes in which it is obligatory for one to 
believe is everlastingness; namely, He is the One who has no 
end to His existence,“ and it is impossible that He perish, 
meaning that His essence or attributes may be susceptible to _ 


non-existence. You have learnt the complete explanation of these 
two attributes and their opposites from what has previously been 


mentioned. 


a 
al-Fadali, Muhammad. Kifayah al-‘awam. Cairo: Mustafa al-Babi al-Halabi. 
1368/1949, 34, 

Infinite regress is impossible because it leads to the existence of endless gods 

cach of whom is attributed with origination, powerlessness and need, which is 
absolutely false, as it is incompatible with the rank of being the God possessed 
of omnipotence and absolute independence. al-Dardir. Hashiyah ‘ala Sharh al- 
Kharidah. Cairo: Mustafa al-Babi al-Halabi. 1366/1947, 56. 
% ‘The proof for His Most High's everlastingness is that had it been possible 
for Him to come to an end, then He would have been originated and therefore 
in need of a being to bring Him into existence; thus necessitating an infinite 
regress. To clarify, anything that admits non-existence cannot be pre-eternal, 
because anything that may admit non-existence, its existence is only possi- 
ble; and anything whose existence is merely possible must be originated. Now 
every originated being is in need of a being to bring it into existence, ie. to 
give preponderance to its existence over its non-existence; yet it is established 
that He Most High is pre-eternal by the aforementioned proof, and any being 
whose pre-eternity is established, its non-existence is impossible. Therefore, the 
proof for His Most High's attribute of everlastingness is the same as that for 
His pre-eternity. al-Mu’akhkhar, ‘Ali al-Tamimi. Tagrib al-ba ‘id ila Jawharah 
al-tawhid. Ist edn. Beirut: Mu‘assasah al-Ma ‘Arif, 1429/2008, 60. 
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The fourth of His attributes in which it is obligatory for one 

to believe is His dissimilarity to all that which is originated 

(hawédith);” namely, He is not an accident, and it is impossible 

for Him to have any similarity to anything, 

A body (jirm) is that which is self-subsistent and occupies a 
portion of space, whereas an accident (‘arad) is what subsists 
within a body, like the colour black or white, being tall or short. 
Allah Most High is dissimilar to creation in that He is neither a 
body that occupies a place, nor an accident that subsists within 
a body. He, Glorified is He, is dissimilar to all of creation, be ita 
man, angel, jinn and so forth. Thus it is inconceivable for Him to 





” Imam Abi al-Hasan al-Ash‘ari as said, ‘Had the Creator Most High 
resembled His creation, He would not have been devoid of resembling them in 
all aspects and therefore be contingent like them; or [resembling them] in some 
Tespects and therefore contingent from those aspects in which He resembl 
them, because all of the facets of the universe are contingent, whereas He Mo: i 
High is pre-eternal, everlasting and transcendent above being originated: 
Zarriiq, Ahmad. Sharh ‘agidah al-Imam al-Ghazali, 58. 
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bed with attributes of created beings, like walking, sitting 


and having limbs. He is transcendent from having limbs, such as 
a mouth, an eye, an ear and so forth.” Therefore, anything that 


_ 
2 Al-Nawawi, after mentioning the hadith on nuziil (Allah’s descending— 
discussed in footnote 37) says: 

Regarding this hadith and other similar ‘hadiths of the attributes’ and their 


verses there are two positions: 


(1) 


(2) 


Imam 


interpreting it according to what is befitting the attributes of Allah Most 
High and His transcendence above motion and all attributes of creation. 
This is the position more commonly known from the theologians; 

or to refrain from figuratively interpreting them while believing in Allah 
Most High’s transcendence above the attributes of creation, due to His 
Most High's words: There is nothing whatsoever like unto Him {Qur'an 
42:11], This is the position of the early righteous Muslim community 
and a group of theologians. The upshot of it is for one to say, ‘We do not 
know what is meant by this; however, we believe in it, together with the 
belief that its ostensible meaning is not what is meant, though it has a 
meaning that is befitting Allah Most High. 


al-Subki said: 

The early righteous Muslims (salaf) and the later ones (khalaf) concurred 
on figuratively interpreting in a general manner (ta’wilan ijmalan) the 
allegorical verses (mutashabihat), and that is by diverting the wording 
from its ostensible meaning that is impossible in relation Most High, 
because of the categorical proofs establishing that He Most High is unlike 
created beings. Yet when there is no specific indication on specifying 
the intended meaning, it is therefore obligatory that we stop where the 
evidence has halted; so we affirm for Him Most High what He meant 
from His words according to the manner in which He intended, together 
with [affirming] His utter transcendence from the meaning known to be 
of the attributes of created beings. For example, His Most Highs words: 
Allak’s hand is above their hands (Qur'an 48:10]: is it power, or will, or an 
attribute that we do not know of, or is the expression a simile intended 
to inculcate fear and awe in the souls? However, there is no evidence 
specifying one meaning from amongst the meanings that the wording 
(hand [yad]) bears. 

The early Muslim community therefore differed with the later ones in 
specifying what is meant by the wording—although they both agreed in 
it being diverted from its ostensible meaning—and they resorted to the 
Utter consignment [of the matter to Allah] (al-tafwid al-mahd) in 
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occurs to your mind, such as [Him] being tall, wide, sho; tt 
bright or dark, then realise that Allah is absolutely dissimilar to it 


ote 2 
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So Allah is not a body with a form, or a delimited quantitative 
substance. He does not resemble bodies, whether in quantifiability 
or susceptibility to divisibility, nor is He a substance occupied 
by substances or an accident occupied by other accidents, Nay, 
He does not resemble any being, nor does any being resemble 
Him. He is not delimited by magnitude, enclosed by boundaries 


or encompassed by the earth and the heavens. There is nothing 
whatsoever like unto Him, and He is the All Seeing, the All-Hearing. 





Self-subsistence (Qiyam bi al-Nafs) 
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relation to the specification (of the meaning]. Yet the later Muslims rode 
on the horseback of figurative interpretation towards this specification 
[of the meaning]. In spite of this, the People of the Sunnah and the truth 
have all concurred on the obligation to abstain from pondering oner the 
essence [of Allah] as they were enjoined, and agreed on the prohibition 
of assigning modality and form {to Allah], and this is the reality of divine 
Unity (tawhid) and the axis of transcendence. 


al-Tattan and al-Kaylani. ‘Awn al-murid, 1:463-464, 
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The fifth of those attributes in which it is obligatory for one to 
believe is self-subsistence; namely, He is not in need of locus 
(mahall) or a determiner (mukhagsis), and it is impossible 
for Him to not be self-subsistent, meaning that He be in need 
of a locus or a determiner. What is meant by Allah being self- 
subsistent is that He is not in need of a locus or a determiner; so 
His not needing a locus means an entity for Him to exist therein, 
Thus He is not an attribute whose existence is contingent upon 
another, as the Christians claim (may Allah Most High curse 
them).” 

His not needing a determiner (mukhassis) means that He is not 
in need of a creator to bring Him into existence.” This attribute is 
explicated in these two meanings: the lack of need for a locus or 
a creator. If this then is established for Him, its opposite (which 
is Him needing a locus or a creator) is impossible; hence He is 





® ‘Thisis a reference to their belief that God is the word that became flesh in the 
form of Jesus. 
» fem i 

Otherwise it would lead to infinite regress (tasalsul). 
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independent of all others, while everything is in need of Him, 
Absolute independence is for none other than Him; as for anyone 
else, then if it is described with independence, it is only in a 
limited sense. Allah Most High says: Allah is free of need, while 
you are all in a state of, poverty. 


Oneness (Wahdaniyyah) 
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The sixth of those attributes in which it is obligatory for one to 
believe is His oneness; namely, He has no peer (thani) that 
externally exists, meaning there is no essence externally existing 
(kharij) that resembles His Most High’s essence, an attribute that 
resembles any of His attributes or an act that resembles any of His 
acts. Rather, no one Possesses any act alongside Him; therefore, 
whatever proceeds from you, such as the movement of your 


* Quran 35:15, 
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hand when striking so-and-so for instance, then Allah is the One 
who creates it just as He creates you. You do not have anything 
besides acquisition, which is the association of your ability [that 
He created in you to hit] with the object [the person you strike]. 
From this point of departure, you realise that nothing of creation 
has alongside Him causation. So fire does not cause burning, 
a knife does not cut, food does not satiate, and water does not 
quench thirst. Rather, Allah Most High creates those effects 
simultaneously alongside them, not through them. They are 
merely customary means (asbab) that do not have any causation; 
and it is possible for them to fail to transpire, as in the case of the 
fire that became cold and a source of peace for Ibrahim #&. 
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Whoever therefore claims that these customary means are caus- 
ative, or that it is impossible for them to fail to appear, then it 
will entail him denying the miracles of the prophets 3, which is 
an aberration and deviation. This [aberration and deviation is] 
opposed to someone who considers them as having no effect and 
that it is possible for their failure to transpire and that the associa- 
tion [between the cause and its effect] is merely a customary one, 
as that is the correct belief and the position of the Ah! al-Sunnah 
Wa al-Jama‘ah. Thus (the creation of] acts belong to Allah Most 
High alone: Allah created you and that which you do.* 


® See footnote 45, 
* Quran 37:96, 
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And his words ‘and nor is His essence compounded of two 
or more parts like our essences’ are from the summation of 
the exposition of divine oneness, namely just as He has no peer 
in existence, so too His essence is not compounded of two or 
more parts like our essences, as they are compounded of flesh, 
blood, veins, bones and nerves, and all of that is from amongst 
the attributes of created beings, whereas Allah is transcendent 
above that. Moreover, His attributes are not compounded, They 
[the theologians] have explicated that as Him not having two 
attributes which share the same name and quality (ma‘nd), such 
as two attributes of power, two attributes of will or two attributes 
of knowledge. Rather, His power is one, His will is one and His 
knowledge is one, as will be elucidated. 
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It is impossible for Him not to be one, such that He has a peer 
externally existing or that His essence be compounded like 
our essences. Its meaning is known from what has already been 
mentioned. Itisalso impossible for Him to be in need ofan assistant 
to help Him in any act whatsoever. The proof for His oneness is 
the creation of the universe; He says: If there had been in them 
[the heavens and earth, ie. managing their affairs] deities other 
than Allah, then they would have come to ruin;* here meaning 
that they would not have come into existence, as is substantiated 
in the more elaborate works on theology.** Furthermore, He Most 





4 Quran 21:22. 
3 In summary, if there were two gods, then either they agree or they differ. If 
they agree, then it is not possible for them to concurrently bring it into existence 
so that it does not entail the conjunction of two creators to one single effect; and 
neither is it possible for them to bring it into existence consecutively, such that 
one of them brings it into existence and then the other brings it into existence, as 
that entails accomplishing what has already been achieved; and nor is it possible 
for one of them to bring some of it into existence and the other to bring the rest 
into existence as that entails both of them being powerless, because when the 
power of one of them related to that something it blocked the path to the power 
of the other to relate to it and therefore rendered the other unable to oppose 
him, and this is powerlessness. This is called the proof of succession (dalil al- 
tawarud), because of them concurring over a single thing. 

If on the other hand they differ, such that one of them intends to bring the 
world into existence and the other one wants to terminate it, then it is not 
possible for both of their wills to be enforced so as not to entail the conjoining 
of two opposites; nor is it possible for the will of one of them to be enforced 
to the exclusion of the other, because that entails the powerlessness of the one 
ee will is not enforced, yet the other is like him in this hypothetical scenario 
Tita the fact that they are to be considered equal. al-Bayjiiri, Ibrahim. 

4 -murid. Ist edn. Egypt: Matba ‘ah al-Khayriyyah, 1893/1310, 35. 
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High said: Allah did not take for Himself a child, nor is there o 

god along with Him; otherwise each god would have taken 3 y 
what he had created, and some of them would assuredly hay 
overcome others. Glorified be Allah above all that they attribyte ; 
Him!* Thus He is the originator of all creation and the One iho 
has planned the affairs of all the inhabitants of the heavens ang 
earths. He is therefore alone without a partner, the independent 
without an opposite (didd), the unique without a peer (nidd), ang 
He is closer to the servant than his jugular vein and a witness to 


everything. 
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His proximity does not resemble the proximity of bodies, just as 
His essence does not resemble the essences of bodies. Nothing 
indwells in His essence, nor does He indwell in anything. He 
is far exalted above being contained by place and transcendent 
from being delimited by time. Rather, He is the creator of time 
and place, and He is now as He was [before the creation of time 
and place]. Thus He is dissimilar to His creation in His essence 
attributes and acts, exalted above being subject to change o 
movement.” 


% Quran 23:91, 

¥ As for narrations that ostensibly imply movement, such as the hadith ee 
Lord descends during the last portion of the night...) Ibn Hajar al- “Asqalan. 
his commentary on Sahih al-Bukhari, comments on the wording ‘descent cal 
attributed to Allah: 
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That which originates in time (hawadith) does not indwell in 
Him, nor is He subject to contingencies (‘awarid). Rather, He 
remains in His attributes of majesty, exalted above cessation in 


His attributes of perfection and free from need of additional 
finishing.* And He, in His essence, is known to exist by [man's] 


——————— ee 
Ton al-‘Arabi said, ‘[The word] “descent” refers to His acts and not to His 
essence; rather, that is an expression for His angel descending with His 
commandment and prohibition’ He then says, “The upshot is that it is met- 
aphorically interpreted in two ways: either with the meaning that He sends 
down His command or He sends down His angel with His command; or 
it is a figurative expression bearing the meaning of [His] benignity with 
those supplicating Him and His answering their prayers and the like: 


al-‘Asqalani, Ibn Hajar. Fath al-Bari. 3rd edn, Beirut: Ihya’ al-Turath al-‘Arabi, 


1405/1985, 23:3. 
* Imam al-Ghunaymi, commenting on Imam al-Tahawi's creed, says, 


He, Glorified and Most High, was always with His attributes in pre- 
eternity before He originated the creation, and nothing of His attributes 
increased due to their existence from what they were before their 
existence, in other words, their existence did not increase His attributes 
in anything that existed before their existence. This is so because had He 
acquired an attribute that He was not described with in pre-eternity, He 
would have therefore been at that point deficient—Allah be exalted above 
that!—and just as He, Glorified and Most High, was together with his 
attributes in pre-eternity, likewise He shall continue to be attributed with 
them eternally. 


al-Ghunaymi. Sharh al-‘Agidah al-Tahawiyyah. 3rd edn. Damascus: Dar al- 
Fiks, 1995/1415, 56. 
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intellect, and His essence will be seen by the eyes in the Ab 
of Eternity as a favour from Allah, a Gesture of benignity (hut g 
the righteous and as a culmination of bliss by gazing at Hig Noble 
countenance.* 


THE QUALITATIVE ATTRIBUTES (AL-SIFAT AL-MA ‘An1) 
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‘The seventh of those attributes in which it is obligatory for one to 
believe is His omnipotence: a pre-eternal attribute of His Most 
High’s essence through which He brings in and out of existence 





* Just as His existence is known, He can also be seen, because the [common] 
factor for seeing something is existence; therefore, if it is possible to see 
something that exists, it is possible to see every existent thing. Nevertheless, 
the Lawgiver has denied its occurrence in this world because of the hadith 
regarding the Antichrist related by Imam Muslim: ‘Verily, none of you shall see 
his Lord until he dies’ There is consensus, however, on it occurring in the net 
abode because of the explicit verses of the Quran and the rigorousty-authentic 


hadiths. For instance, Allah Most High said: Some faces, that Day, will bem 
lin brightness and beauty); 


looking towards their Lord (Qur'an 75:22-23); and 
he, upon him be blessings and peace, said, ‘You shall see your Lord just as you 


see the moon on the night when it is full! One of the knowledgable was asked 


‘How will we see Allah in the next abode?’ He replied, ‘He shall show Himse! 
to His creation and He will not be in 


any direction from Himself nor from Hit 
creation’ And another said, ‘It is the vision of existence that is not in a con 
Place’ Zarriiq, Ahmad, Sharh ‘agidah al-Imdra al-Ghazali, 80-81. 
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ail things possible. It is impossible that He be debilitated from 
anything whose existence is possible. In summary, Allah’s om- 
nipotence is an attribute of His Most High's essence which causes 
those things possible to come in or out of existence. It therefore 
relates to the non-existent, which Allah then brings into existence 
through it, and to the existent, which He then terminates through 
it, like its relation to the body [of so-and-so for instance] which 
Allah has pre-eternally willed to bring into existence or to termi- 


nate its existence; so through His power it exists or ceases to exist. 
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The ascription of causation and creation to Allah's power in the 
words of some [of the scholars]—such as ‘His power brought 
it into existence’—is figurative (majaz), since in reality the one 
who solely causes to exist and produces effects is Allah, the 
One attributed with it. This relation between His power and 
something possible as it is brought into existence or its existence 
is terminated is called the ‘actualised relation’ (ta ‘aluq tanjizi). As 
for what precedes its relation to it, then it has the potential to be 
related to it and is called the ‘potential relation’ (ta ‘alug sulihi). 
His statement ‘through which it is possible for everything possible 
to be brought into existence or terminated’ is therefore with 
Fespect to the potential relation. As for the actualised relation, 
it is specific to some things possible, namely those things which 
Allah has willed to create or terminate. 
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It is impossible for Him be incapable of bringing into existence 
anything possible, whatever it may be. Therefore, Allah’s power 
has the potential to be related to whatever is within the realm of 
possibility.” It does not relate to what is necessary (wajib) nor to 
what is impossible (muhal), because that which is necessary is not 


subject to non-existence, and the impossible is that which is not 
subject to existence. If it could relate to that which is necessary by 





© In other words, to impact it by bringing it into existence or terminating its 
existence, 
“Allah Most High’s power and will do not relate to the necessary and 
impossible. As for their non-relation to that which is necessary, then that is 
because this relation entails causation, which is either to bring into existence or 
to terminate. If it is bringing into existence, then that entails accomplishing the 
already achieved (tahsil al-hdsil), because that which is necessary, such as Allah 
Most High's essence and attributes, exist and thus do not need to be brought 
into existence again. With regards to termination, then that which is necessary 
does not admit non-existence, because it would be a defect with regards to Allah 
Most High; and such a defect is impossible, as both power and will are necessary. 
So if they were to relate to the necessary, they would relate to themselves, and 
if they related to themselves, they would have effected themselves, and if they 
had effected themselves, they could have terminated themselves, which is 
impossible, because it would entail a great defect in relation to Allah Most High. 
As for their lack of relation to that which is impossible, then that is because 
it does not admit causation. As for those things that are non-existent, they 
cannot be terminated twice, because it is tahsil al-hasil, as mentioned above. AS 
for bringing [the impossible] into existence, then that is impossible. al-Nablist, 
“Abd al-Ghani. Sharh al-Sanisiyyah. Manuscript. 
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bringing it into existence, it would entail accomplishing what has 
already been achieved (tahsil al-hasil), which is impossible. If on 
the other hand it terminated it, then that would entail the reversal 
of the necessary into the possible, which is [also] impossible. 
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The proof for Allah Most High possessing [the attribute of] 
omnipotence is the existence of this creation, for had He not been 
attributed with power, then nothing of it would have come into 
existence. Thus He is the Compeller (al-Jabbar), attributed with 
omnipotence. He is not susceptible to inability or powerlessness, 
nor is He succumbed by drowsiness or sleep. He is the Master 
of the Visible realm (mulk), the Unseen realm (malukit), might 
(‘izzah) and grandeur (jabariit). He possesses the ultimate 
sovereignty, overwhelming force, [power of] creation (khalq) and 
command (amr), whilst created beings (khald’iq) are subjugated 
under His grasp [i.e. omnipotence]. He is alone in creating and 
inventing, and alone in bringing into existence and originating. 
He created mankind and their works‘ and apportioned their 


Serica aie ae fa 
i Allah Most High says: When Allah has created you and what you do (Qur'an 
96). 
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sustenance and lifespans. Nothing that is within His poy, 

escapes His grasp, nor does the alternation of affairs escape i, 
power. Those matters that He can do are innumerable and the 
amount He knows is infinite.” 


Will (Iradah) 
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‘The eighth of those attributes in which it is obligatory to believe 
is His will: a pre-eternal attribute of His Most High's essence 
which particularises a possible entity with something that is 
Possible in respect to it. It is impossible for Him to be under 








© That is because His knowledge is limitless as it is established to be pre-cternal 
and everlasting, and because Paradise and Hellfire are endless and everything 
related to them are amongst those matters that are related to His knowledge 
other words, He knows of them. Likewise, His omnipotence is limitless, and the 
evidence for it being limitless is a possibility of the same incidents reoccurTing 
If it is said that it is possible for the Creator to cease His action and remat 
doing nothing, itis said: This is impossible, as Paradise and Hellfire shall oe 
forever, by consensus, and the bliss of the former and the punishment Hs 
latter will endlessly renew: and these are amongst those matters related t© 
omnipotence, and likewise is the case with His Most High’s will, and allof 


matters related to the attributes are endless, Zarrag, Ahmad. Sharh ‘agidah 
Imam al-Ghazali, 93, 
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compulsion. What is meant by ‘particularises a Possible entity 
with something that it is possible with respect to it’ is that Zayd, 
for instance, can possibly be tall or short, black or white. So Allah 
Most High particularises with His will that, for example, he be 
tall instead of short, and black instead of white. As for His power, 
its function is to bring forth into existence Zayd’s tallness from 
non-existence. 

The ascription of [the act of] particularising (takhsis) to His 
will is figurative in the statement of some [of the scholars]—such 
as ‘His will particularised it—as previously mentioned regarding 
its equivalent: power. Yet the one who particularises in reality is 
Allah Most High. 
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Those things possible which are particularised by His will are six: 
existence, non-existence, attributes (like tallness or shortness), 
times, places and directions. These are called the ‘alternative 
Possibilities. One of the scholars composed a verse on it: 


The ‘alternative possibilities’ are: our existence, non-existence, 
attributes, 

Times, places, directions and likewise quantities, as conveyed 
by the trustworthy, 


39 


+} THE ESSENTIAL ISLAMIC CREED ¢ 


Thus existence is in opposition to non-existence, tallness ig fe 
opposition to shortness, the direction above is in Opposition 
the direction below and such-and-such a place is in Opposition t, 
another, such as Egypt in relation to Syria. 
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The crux of the matter is that Zayd, for example, before his 
existence, can possibly remain non-existent; and it is possible 
for him to exist in this particular time; and so when he exists, 
it is because Allah Most High particularised with His will his 
existence instead of his non-existence and manifested that with 
His power. It is possible that he [Zayd] exists at the time of the 
flood [in Nih’s time #2] or at another time. So it is Allah who 
particularised with His will that he exist in this time instead of 
another. Moreover, it is possible for him to be tall or short, soit 
is Allah who particularised with His will that he be tall instead of 
short. It is also possible for him to be in the direction above, like 
the heavens, in which case it is He who particularised with His 
will that he be in the direction below, such as the earth. 
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His will does not relate to other than those things possible, as is the 
case with His power. The evidence for this is the same as that which 
has been mentioned regarding His power, i.e. accomplishing what 
has already been achieved (tahsil al-hasil) or the inversion of a 
rational reality [hagiqah ‘agqliyyah)." It is impossible for Him to be 
under compulsion, because it is incompatible with [ascribing Him 
with] will. It is therefore impossible for anything of the universe to 
exist with Him being under compulsion, i.e. without His will. So 
it is Allah who brought all possible existents into existence by His 
will and choice; and none of them exist by way of effective cause 
(ta‘lil),* nature (tab‘) or with Him being neglectful or oblivious, 
as all of that is incompatible with [Him having] will and choice. 


i. 





“ Meaning, one of the three logical realities: the necessary, the impossible and 
the possible changing to another, such as the necessary becoming the possible. 
In this case, Allah's power is a necessary existent and so if it was to be able to 
terminate itself, then it would no longer be a necessary existent but a possible 
one, as something whose existence is necessary does not admit non-existence, 
“ Nature is contingent on the fulfilment of conditions and the absence of 
preventatives, An example of this is fire, for the condition of it burning is that 
it comes into contact with an object and its preventative is moisture, This is 
different to an effective cause (‘illah), such as the movement of the finger in 
a ring. Thus nothing of creation emanates from Him Most High by way of 
effective cause and nature because that would entail the pre-eternality of the 
world, and both rational proof and the Sacred Law confirm the contingency of 
creation. Moreover, it is necessary that both the effective cause and nature are 
simultaneous to their effect. Whoever holds such an opinion is a disbeliever by 
the consensus of the Muslims. 

‘The difference between an agent that acts by way of effective cause and an 
agent that acts by way of nature is that the effective cause is not contingent on 
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Allah is therefore the One who wills for created things to exist, the 
One who manages all that which originates in time (hawadith), 





the presence of a condition and the absence of preventatives, as opposed to 
nature. And that which proves its mendacity is the variation of the world into 
different species: some of them are inanimate and some animate; some of them 
are dark and some bright; and some of them are sweet and some bitter, and so 
forth, as alluded to by the Mighty Book in many verses, such as His Most Higis 
words: And in the earth are tracts [diverse though] neighbouring, and gardens of 
vines and fields sown with corn, and palm trees—growing out of single roots ot 
otherwise: watered with the same water, yet some of them We make more excellent 
than others to eat. Verily, in these things there are signs for those who understand! 
(Qur'an 13:4). 

As for someone who is of the opinion that customary matters effect by means 
of deposited power (al-quwwah al-miida ‘ah) that has been deposited in them 
by Allah Most High, just as a slave of Allah effects through his created power 
which Allah Most High has created in him—so, for instance, the fire effects y 
the power which Allah has created therein and likewise the rest of the custome 
means—then such a person is an innovator and not a disbeliever according! 
the correct opinion. 

‘The position of the Ahl-Sunnah is that absolutely nothing possesse: 
effect other than Allah Most High, whether by nature, effective cause OF fel 
the medium of deposited power; rather, Allah Most High alone posses 
out of His choice, al-Dardir. Hashiyah ‘ala Sharh al-Kharidah, 64 and 77. 
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such that nothing happens in His kingdom, be it little or lot, small 
or great, good or bad, beneficial or harmful, faith or disbelief 
acknowledgement or denial, gratitude or ingratitude, success or 
Joss, increase Or decrease, obedience or disobedience, except by 
His judgement (qada’) and decree (qadar) and His wisdom and 
will” Whatever He wills comes to be, and whatever He does not 
will does not come to be: not even a glance or an unexpected 
thought escapes His will. Rather, He is the Originator (Mubdi), 


_ 
4 Imam ‘Abd-Allah al-Haddad said in his Hikarn: 
No one amongst creation in relation to the Real is devoid of being in one 
cof two spheres: either in the sphere of mercy or in the sphere of wisdom. 
‘Whoever today was in the sphere of mercy will tomorrow be in the sphere 
of benevolence; and whoever today was in the sphere of wisdom will 
tomorrow be in the sphere of justice. 


Its commentator said: 


Resolving this station (maqam) is that Allah Most High was described in 
pre-eternity with the attributes of mercy, such as generosity, benevolence, 
compassion, benignity and kindness; and He was described with the 
attributes of retribution, such as subjugation, causing misguidance and 
retribution. So He divided His creation according to His will into two cate- 
gories: amongst them are those whom He has decreed to be predominantly 
the manifestations of [His] attributes of mercy, even though they are not 
devoid of [His] wisdom and justice. And among them are those whom 
He has decreed to be predominantly the manifestations of [His} attributes 
of wrath that includes wisdom, even though they are not devoid of [His] 
mercy and benevolence. He then brought them out from non-existence to 
the vastness of existence and facilitated for each that which He has decreed 
fort. Then, when He shall bring them forth on Resurrection Day, He will 
place the people of the sphere of mercy in countless blessings, out of His 
benvolence; and He will place the people of the sphere of wisdom in enu- 
Merable tribulations, through His justice. So whomsoever Allah enables 
oo) do good, let him praise none other than Him; and whomsoever is tried 
with adversity, then let him blame none other than himself. 


 Ghuneym Sharh al-‘Agidah al-Tahawiyyah, 62-63. 

he ip have divided on the issue of qada’ and qadar into two groups. 

pest st group refrained from delving into them out of scrupulous and fear of 
"mB and acted in accordance with his words 4%, ‘When my Companions 
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the One who Resurrects (Mu ‘id), and the Doer of what He wi 
There is none who can thwart His command, and none to amend 
His decree. There is no escape for a servant from disobeying Him 





are mentioned, then refrain; and when the stars are mentioned, then refrain. 
and when gadar is mentioned, then refrain? Amongst those who Withheld fron, 
delving into the matter was the Leader of the Believers “Ali 45; for when he 
asked about gadar, he said to the questioner, ‘[It is] a dark path to which theres 
no way. Then he was asked again about qada’ and qadar to which he replied tp 
the questioner, ‘[It is] a deep ocean, so do not enter it’ Then when he was asked 
again, he said, ‘[It is] Allah's secret that has been concealed from us’ Thus he e 
refused to elaborate, and refrained from further discussion, as did MOSt of the 
Companions. The second group of Muslims who delved into gada’ and 
split into three groups: the Ahi al-Sunnah, the Mu ‘tazilah (the Rationalists) and 
the Jabariyyah (the Fatalists). The Jabariyyah assert that the slave is compelled 
in his actions and so he is simply like a feather hanging in the air—this Position 
is obviously false and does not require a rebuttal. 

As for the position of the Ahi al-Sunnah wa al-Jama‘ah, they have said that 
qada’ is Allah’s pre-eternal will related to things as they are; as for qadar, it is 
the bringing of things into existence in accordance with Allah's knowledge, In 
this respect, they have given an example for qada’ and qadar: that the gada’ in 
relation to qadar is like that of the foundation in relation to the the building 
Furthermore, they have said, “The position of gada’ is that of visualising an 
image in one’s mind and gadar is in position of drawing it? 

In more detail, the position of Ahi al-Sunnah wa al-Jama ‘ah on qada’ and 
qadar can be explained in the following manner: 


Everything that occurs in this existence—be it good or bad, beneficial 
or harmful, attractive or repugnant, and so on—is by Allah Most Highs 
Creating [it] and will. Had He not willed to originate anything of that, 
it would not have come to be. This, however, is not at odds with slaves 
having a partial choice (juz’ ikhtiydr) in their actions; and that this part 
free will may relate [i.e. be utilised] to committing sins and it may relat 
to acts of obedience, and that because of this partial choice the acquisition 
of actions are ascribed to the slaves. Furthermore, it is as.a consequence 
{acting upon] this partial free will that one is rewarded or punished: =m 
that it is the pivot for legal responsibility (taklif). This does not entail that 
the slave is compelled (majbiir) in the actions that emanate from a 
because if he had no choice at all and no will, it would not have beet 
correct for him to be held legally responsible for anything. Moreor 
he had absolutely no choice [in his actions], then on what basis a a 
and punishment consequential? And then why is the comman 
actions mentioned in the Book and Sunnah if the slave is 
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except through His enablement (tawfiq) and mercy, and no con 
for him to obey Him except through His volition and will, Ifman, 
jinn, angels and devils co-operate together to move an atom in 
this universe or to immobilise it without His will and volition, 
they would be incapable of that. 
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Hisessence is attributed with will just like the rest of His attributes. 
He never ceases to be described with it, willing in His pre-eternity 
the existence of things in their respective times which He allot- 
ted, such that they are found in the times which He had willed 
in His pre-eternity, without advance or delay. Rather, they occur 
in accordance with His will, without change or alteration, not by 


way of thought process or anticipating the right moment. Con- 
sequently, He is not preoccupied with one matter over another. 


Omniscience (‘Ilm) 
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‘The ninth of those attributes in which it is obligatory to believe is 
His omniscience: a pre-eternal attribute of our Lord’s essence 
through which all matters known are disclosed. It is impossible 
that He be ignorant; namely, omniscience is an attribute of Allah 
Most High, beginningless, pre-eternal, with which His Most 
High’ essence is attributed, through which something is disclosed 
in an encompassing manner without being preceded by obscurity. 
It relates to all things necessary, possible and impossible. So He 
Most High knows His essence and attributes with His knowledge, 
and He knows all things that exist, those that do not and all things 
possible. He knows with His knowledge that [Him having] a 
Partner is non-existent and that such an existence is impossible; 
and He knows that had it [hypothetically] existed, then it would 
have resulted in anarchy (fasad).* Allah is transcendent above 
having a partner! 


his actions and has no partial choice in them? [For Allah Most High says] 
And say: Act! Allah will behold your actions, and [so will] His messenger 
and the believers [Qur'an 9:105]; and (his 3 words], ‘Act, for everyon¢ i 
facilitated for that which he was created’ Also, if the slave had no choicé, 
¢ven a partial one, it would be valid for him to use qada’ and qadar to 
justify all of his actions; and therefore the penal punishments would we 
be established against him, nor would formal legal retribution (qisds) oat 
place against him; rather, he would not even be reprimanded or scorm ‘i 
and thus the rulings of legal responsibility would become null ond vo 
and reward and punishment would become meaningless. 


al-Qassab, Muhammad, ana’ e 
# Seep. 31, Jawahir al-‘aga’id, 132-133. 
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His Most High's knowledge of all things necessary, possible and 
impossible is pre-eternal and a perfect knowledge, not by way of 
conjecture or doubt, as these are types of ignorance that are im- 
possible in respect to Allah Most High. Ignorance comprises any- 
thing that is incompatible with knowledge, such as forgetfulness, 
distraction and heedlessness. And so Allah is the All-Knowing, 
the One who knows all things, including all universals and par- 
ticulars,® the One All-encompassing [in knowledge] of whatever 
occurs from beneath the confines of the earth to the uppermost 
heaven. Indeed, not an atom’s weight on earth or in the heavens 
escapes His knowledge. He knows of the crawling of a black ant 
on a solid rock on a dark night and the movement of particles 


in the air, and that which is concealed and that which is more 
hidden; and He is aware of the thoughts in the minds and the 


Pe 
Knowledge of the universals would, for instance, be to know the number of 
Population of England, whereas the knowledge of particulars would be to 


know each particular individual from that population and the details oftheir 
Condition, 
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movement of passing thoughts and hidden secrets that the hearts 
conceal, with a pre-eternal knowledge which He never ceased to 
be attributed with in pre-eternity, and not with a Tegenerating 
knowledge that occurs in His essence by way of indwelling and 


movement. 
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The tenth of those attributes in which it is obligatory to believe 
is His life: a pre-eternal attribute through which [the attribute 
of] cognisance is realised for the one attributed with it. Death 
is impossible in respect to Him; namely, life is an attribute 
that allows the one attributed with it to be characterised by the 
attributes of cognisance, such as knowledge, hearing and sight. 
Moreover, it is inconceivable for one to be characterised by poweh 
will and the rest of the attributes unless one is characterised by 
life. Thus life precedes [other attributes] conceptually, meaning 
that it is conceived of first and thereafter the ascription other 
attributes is conceived. As for what is in reality, then all of Allah 
Most High's attributes are pre-eternal and beginningless, 
there is no Preceding or succeeding, nor a former or latter. 
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. Life is not a causative attribute, i.e. it does not relate to anything 
by effecting it; rather, it does not relate to anything whatsoever. 
The existence of creation demonstrates that Allah Most High is 
characterised by omnipotence, will, omniscience and life, for if 
any of them were negated, then nothing of the creation could 
have come into existence. 
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Since life is affirmed [for Him], then its opposite, which is death, 
is impossible. Allah is Self-subsistent through whom all subsist 
(al-Qayyiim). He is not succumbed by drowsiness or sleep, nor 
is He subjected to termination or death. His life is not through 
having a soul and breathing, nor does it resemble in any manner 
whatsoever that of angels, jinn and man. There is nothing whatever 

like unto Him, and He is the All-hearing, the All-seeing. 
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The eleventh of those attributes in which it is obligatory to 
believe is His hearing: a pre-eternal attribute of our Master's 
essence through which all things that exist are revealed.» Itis 
impossible for Him [to be attributed with] deafness, 


Sight (Basar) 


sph (aN ale tty wt SHU Es GAs Jus 
6 gh toh EIS Jai be 25, tN 985 
cpl fot! GLESY 3b BLES 25255 JS Casts 


SGN pAilly pEN GES Sg SII LY EY, 
655 SET 25, SS fui BG be 


sili, Las 5) ting : tay pea SEI OZ is sh, 















(by Cra reed ga5 ich ab 2335) Gus SE git 
SES IES pa, Heth 


‘ 






oy BE be ee Oe Maes tige Soes ay wy Bee 
Oly Epes anda BS SAY Gs Rand all Sel 
Podtes 5 Boe Bethe neo oe pce eae Ped 
they dane OEY 9 183 Oly 558 455) 6 CR 
*% oe ne z . 


Bt Abs Glial BIS Sy 65 fb GH BI 


ee ee ee eer 
* _This is based on what some of the later scholars have mentioned of His Most 
High’s hearing being related to other than things normally heard and likewise 
His sight being related to other than things normally seen. What is found in the 
words of Sa‘d al-Din al-Taftazni and others is that the pre-eternal hearing i 
an attribute of Allah that is related to things heard and that the pre-eternal sight 
is an attribute of Allah that is related to things seen. al-Laqgani, ‘Abd al-Salam. 
Ittihaf al-murid. Cairo: Matba‘ah al-Azhariyyah, 1309/1891, 91. 
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‘The twelfth of those attributes in which it is obligatory to believe 
is His sight: 2 pre-eternal attribute of His Most High's essence 
through which all things that exist are revealed [to Him]. It is 
impossible for Him [to be attributed with] blindness; namely, 
both hearing and sight are pre-eternal attributes of Allah Most 
High with which His essence is attributed, and through which al] 
things that exist are revealed to Him, but not in the same manner 
that they are disclosed by His knowledge. Although we cannot 
comprehend the difference between His Most High's hearing and 
sight, it is nevertheless obligatory on us to believe that He Most 
High is attributed with them; and we negate Him being attributed 
with their opposites, even though we do not know the manner of 
their relation (ta ‘alluq). 

Allah says: There is nothing whatever like unto Him, and He 
is the All-hearing, the All-seeing."' He, Glorified and Most High, 
began with [His] transcendence (tanzih), and so He said, There is 
nothing whatsoever like unto Him, so that no one believes by the 
affirmation of His Most High's hearing and sight that He resem- 
bles His creation (tashbih) in any manner whatsoever. Thus He is 
the Hearing, the Seeing; He hears and sees; nothing that is heard 
escapes His hearing, even if it is subtle; and nothing seen escapes 
His vision, even if its minute; nor does distance veil His hear- 
ing or darkness suppress His vision. He sees without a pupil and 
eyelids; and hears without ear canals and ears, just as He knows 
without a heart and a mind, and strikes without a limb, and cre- 
ates without a device, since His attributes do not resemble the 
attributes of creation, just as His essence does not resemble theirs. 


* Quran 42:11, 
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Speech (Kalam) 


eee 


Seis Bech 24 ee ey 8s 8 Une ee 
456 WG) di selina, psu colizel OS le pte oS, 
* os, “4 ee yee oe e8 cd 
eM Se I ead IS as KAY, Ses gh 
; 2 


qe Pt Bee ey oe Ae cee ee “et 
& ame pe pod ale dois Gaels Bu, 
Cam Je ell Laat og « SUS ot 1G, dei aes hy 


eects ot ef e  G, 729, Fg 
95552 pal, GASELI 559g Sel cls le" Jo att 


4 fig BLS AY 2 Shad a pS 0555 (ay 
dul gc le Siig a) Jets BBY 23h es 


er Af ae wrens Ae oq Ay a 3 Pa qe 
SS HORS Jo Jai Say ala, ale tl Lo ut Os 

Wai 9 GAN AG 6S ill pS as, ied ile 
The tenth of those attributes in which it is obligatory to believe is 
His speech: 4 pre-eternal attribute of our Lord’s essence, devoid 
of silence as found in created beings, and denoting those things 
necessary, possible and impossible. It is impossible for Him to 
be deaf, 

[The term] speech is used to denote the pre-eternal attribute 
that Allah Most High is attributed with and [in relation] to the 
— expressions that were revealed to our master Muhammad 
3%,” whose recitation is an act of worship and whose shortest 


ee 
a The noble Qur'an is the speech of Allah, and it refers to two meanings: onedt 
them is the attribute which the Holy Essence is attributed with, and which on 
composed of letters and sounds; and the second is the wording (laf) that that 
revealed to the Messenger of Allah %. It is according to the second meaning 
the words of Lady ‘A’ishah ‘What is between the two covers of the mush f Peet: 
speech of Allah Most High refer, which is why Imam al-Nasafi says i his 
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The noble Qur'an is the uncreated speech of Allah Most Highi th oF 
written in our copies (mushafs), preserved in our hearts. recite eanind * 
tongues, heard with our ears, without (it] occupying the™ 
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chapter is @ challenge lagainst disbelievers to Present its like]. 
‘he meaning of it [the Qur'an] being the Speech of Allah is 
that no one has had any acquisition (kasb) lie. part to play] 
in its composition. Rather, it is Allah Most High who alone is 
respon sible for its composition: He created it on the tongue of 
Jibril @, who in turn dictated it to our master Muhammad 4%. It 
[the Qur'an] denotes meanings that if the veils were to be lifted, 
and we heard His pre-eternal speech, we would understand those 
and other meanings. 
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does not occupy the copies, the hearts, the tongues and the ears. Rather, 
it is indicative of the pre-eternal attribute that the essence of Allah Most 
High is attributed with. Moreover, it is articulated and heard with the 
words that are indicative of it and memorised with words perceived in 
one’s mind and written in forms and shapes of letters that are indicative 
of it, just as one says, “The fire is a burning substance; which is mentioned 
with words and written with the pen, without it entailing the fire being 
sounds and letters. The theologians have stated that it is not permissible 
for one to say that the Qur'an is originated or created except when having 
to teach, out of fear that the eternal speech (al-kalam al-nafsi) of Allah, 
which is the pre-eternal attribute of His Most High's essence, and which 
does not consist of letters and sounds, may come to the mind. 


. 0 sab, Muhammad. Jawahir al-‘aqa’id . Damascus: Matba‘ al-‘Umiiniyyah, 
* For the challenge to produce the like of it; see Quu’an 2:23 and 52:33-4. 
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So [the term] speech, when used to denote the pre-eternal 
attribute, is defined as a quality with which Allah Most Highs 
essence is attributed, not bearing any resemblance to the speech 
of creation: not comprising of sounds that result in between the 
infiltration of air or bodies rebounding, nor letters that cease by 
the closing of the lip or movement of the tongue. 

Itis therefore obligatory to believe in the existence of His Most 
High’s attribute of speech and that it in no way resembles the 
speech of created beings. Moreover, it is obligatory to believe in 
the Quran, the Torah, the Injil, the Zabur (Psalms) and all the 
books that have been revealed to the messengers, upon them be 
blessings and peace, and [to believe] that none has any acquisition 
or involvement in their composition; and [to believe] that the 
Qur‘n is recited by the tongues, written in copies (mushafs), 
preserved in the hearts; and that Misa heard Allah Most High's 
speech without letters and sounds, just as the righteous will see 
Allah Most High's essence in the Hereafter without (that entailing 
Him being] a substance or an accident (‘arad). 
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His words ‘It is impossible for Him to be deaf’—namely, the | 
inability to speak due to an impediment—entail that it is | 
impossible for Him to be attributed with silence and anything thet | 
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is considered to be an attribute of created beings, He therefore 
speaks pre-eternally and perpetually without sounds or letters, 


HE PREDICATIVE ATTRIBUTES (AL-SIFAT AL-ma “NAWIYYAH) 
° Cae at tye it ane ree a ees 2 
<Aally ESBPUE) aj. al wlevall oii reed g My 

> hie SIMS CL suey” Loon 2s ere 
Wes ies 28 OS Oo IN, Fay ALO, a, 


‘ 234 OF Be ate Ae vO eT a 
43 dbs aslo! yas C#ily (AS y Wai 5 eyiey by, 
ee ctte fe Sap. RE OS woe Swe "Z 4a 
ss ale Jestis Mp8 455 FA Glstly: ye LSI 

a. a ee ee eee 
Mt SS ole fonts, dds 455 Spe Gully Apt 
eee ofc Ae cee. We ee, ce ee 
es Salh 555 le Lins Ws 4558 2 Fy 
Die. ote at Oe fe Ae cae Be sen ee 
Sys: 7hb Golly Es 5S athe etsy, ig: Ae 
to oo af 2h ow ete 40 coe yee 
May gS 2 GAB Gly Al GS IE Pts, Weg 
4a tee (Aces Sow co gt * 3h tte he Fa tag 
fet dS SSS: aptly Lee OS ate foc, 
« z - SS io a i - +e ra om ete 
Bait aS GEMM, SED CF 4s GRE S ale 
Be deg eeg® te pang ort aid  <ze 
Maint 53 pte 9 holy 55 pAes A) Udy SS, 
Since it is established that He has omnipotence, will, omniscience, 
life, hearing, sight and speech, it is thereby established that He 
is omnipotent, willing, omniscient, living, hearing, seeing and 
speaking, and that their opposites are negated from Him. The 
author has indicated the latter with his words: 

The fourteenth is His being omnipotent—and itis impossible 
that He be debilitated. The fifteenth is Him exercising His will— 
and it is impossible that He be compelled. The sixteenth is His 
being all-knowing—and it is impossible that He be ignorant. 
The seventeenth is His being alive—and it is impossible that 
He be dead. The eighteenth is His being all-hearing—and 
tis impossible that He be deaf. The nineteenth is His being 
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all-seeing—and it is impossible that He be blind. The twent; eit 
is Him speaking—and it is impossible that He be dumb. 

And by this, that which is necessary and impossible are 
concluded with regard to Him, Glorified and Most High, and 
these are the forty attributes: twenty of which are necessary, 
and the other twenty, impossible. 
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They [the theologians] term existence a ‘self-signifying attribute 
(sifah nafsiyyah). Then, pre-eternality, _ everlastingness 
dissimilarity to that which is originated, self-subsistence and 


* oT. 
* This isan ascription to the word nafs, i.e, essence (dhat), as it does not denote 


any additional quality other than the existence of the essence, as opposed to the 
attribute of power, for instance, 
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oneness are termed ‘negative attributes’ (sifat salbiyyah), because 
they negate defects being ascribed to Allah. While Power, will, 
knowledge, life, hearing, sight and speech are termed ‘qualitative 
attributes’ (sifat al-ma ‘ani), because they are qualities with which 
Allah's essence is attributed. His being omnipotent, willing, 
omniscient, alive, all-hearing, all-seeing and speaking are termed 
‘predicative attributes’ (sifat al-ma‘nawiyyah)—an ascription 
to the qualitative attributes—because they are inseparable from 
them, since their meanings according to the erudite scholars 
are conceptual matters, in that: being omnipotent means the 
ascription of omnipotence to His essence, which is a conceptual 
matter; being willing means the ascription of will to His essence; 
being omniscient means the ascription of omniscience to His 
essence; being alive means the ascription of life to His essence; 
being all-hearing means the ascription of hearing to His essence; 
being all-seeing means the ascription of sight to His essence; and 
Him speaking means the ascription of speech to His essence. By 
knowing these attributes and their meanings, their opposites 
[whose attribution to Him is impossible] are also known. 
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Thereafter, every perfection is necessary for Allah and every 
flaw is impossible for Him, namely, knowing the aforementioned 
articles of belief is obligatory in detail [by having] the belief 
that every perfection is necessary for Allah and every defect is 
impossible for Him, This has been noted at the beginning of 
the book. 
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THAT WHICH IS POSSIBLE IN RELATION TO ALLAH 
MOST HIGH 
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‘As for that which is possible in relation to Him Most High, 
then it is one [issue]: to do or leave anything that is possible, 
The possible (mumkin) is anything other than Allah and His 
attributes, and that is like the heavens and the earths and 
whatever is therein, for their existence and non-existence 
are both the same in relation to Allah. So the sum of what is 
necessary in relation to Allah Most High is forty-one attributes, 
The upshot of what is meant by the possible (ja’iz) in relation 
to Him Most High is that it is possible for Him to do or leave 
anything whose existence is possible, namely it is neither 
obligatory upon Him to do anything which is from the realm 
of possibility nor to leave it. Consequently, there is no created 
being except that it is by His act and from His overflowing justice 
in the best, perfect, complete and most just manner. He is the 
Wise in His acts and the Just in His judgements. His justice is 
not compared to that of His slaves, as it is conceivable for a slave 
to be unjust by exercising disposal over someone else’s property 
{without consent], whereas injustice is inconceivable of Allah 
Most High, as He does not encounter anyone else's property 
for His disposal over it to be unjust. And so everything other 
than Him—whether it be man, jinn, angel, devil, heaven, earth, 
animal, plant, inanimate object, substance, accident, intangible 
or tangible matter—is originated: He [alone] brought it into 
existence with His power after its non-existence, and produced it 
after it was nothing, since He alone existed in pre-eternity, with 
there being nothing besides Him. 
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He thereafter brought into existence the creation in order 
to manifest His omnipotence and for the actualisation of what 
preceded of His will and what had become inevitably due in pre- 
eternity of His decree; [and this act of creation was] not because 
He is impoverished or in need of it. He, therefore, is the One who 
is benevolent in creating, originating and holding us responsible, 
but not out of compulsion; and [He is] the One who extends 
His benevolence and amelioration, but not out of any obligation 
[towards creation]. So to Him belongs benevolence, kindness, 
blessing and favour; for if He had tried His servants with various 
types of torment and afflicted them with all sorts of pain and 
suffering—if He had done that—it would have been equitable for 
Him to do so, and not abhorrent or oppressive. 

He, Glorified and Most High, rewards His believing servants for 
their obedience [to Him], out of His generosity and His promise, 
not because they are entitled to that or because He is under an 
obligation.® It is not incumbent upon Him to do anything for 





55 What proves the position of Ah! al-Sunnah is that the slave's acts of obedience, 
even if they are profuse, do not fulfil the gratitude that is due from him for 
some of what Allah has blessed him with; so how is it conceivable for him to 
be entitled to recompense for them? It has been related from Jabir te that the 
Messenger of Allah % said, 


My intimate friend Jibril just left me and he said, ‘O Muhammad, by the 
One who has sent you with the truth, Allah had a slave who worshipped 
Him for 500 years on the summit of a mountain in the ocean. He had 
brought forth for him a fresh spring the width of a finger from which 
fresh water flows and thus gathers at the bottom of the mountain, and a 
Pomegranate tree that springs forth for him its pomegranates every night. 
He worships [Allah] during the day and then, when it is the evening, 
descends and performs ablution and takes that pomegranate and eats it, 
and then continues to pray. He asked his Lord that, at the time of his life's 
expiry, He take him in prostration and that He does not allow the earth 
or anything else to spoil for him the way until Allah resurrects him in this 
state of prostration. So He did that; and we pass by him as we descend and 
ascend. And we find in [Allah's] knowledge that he will be resurrected on 
Resurrection Day and will be made to stand before Allah, Glorified is He 
and the Lord will say to him, “Enter, my slave, Paradise by My mercy: He 
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ne, nor is oppression conceivable from Him* 
isc ambent upon Him; rather, He has the tight to 
Obedience [to Allah] is [only] incumbent upon cre, 
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will reply, “My Lord, nay, {I will enter] by my deeds” So Allah, Almigh 
and Majestic, will say, “Compare between My blessing upon My ae 
and his deeds” And then it will be found that the blessing of his eesidhs 
has encompassed his worship of 500 years and the blessing of his bod: 
remains as a favour upon him [for which he is indebted]. So He will sa , 
“Enter, My slave, the Fire,” and he will be dragged to the Fire, srhereice 
he will call out, “My Lord, by Your mercy, admit me into Paradise, to 
which He will reply, “Return him? Then he will be made to stand before 
Him and He will say, “O My slave, who created you when you were 
nothing?” He will reply, “You, my Lord.” Then He will say, “Who Gave you 
the strength to worship for 500 years?” He will reply, “You, my Lord”... 
{And He will then enumerate His many blessings upon him] Then He will 
say, “Likewise, it is by My mercy that I admit you into Paradise, Admit 
My slave into Paradise, for what a wonderful slave you were, My slave!” 
‘Thereafter, Allah admitted him into Paradise’ fibril then said, “Things are 
only by Allah's mercy, O Muhammad!” 


Narrated by al-Hakim, who said its chain of transmission is authentic, al-Tattin 
and al-Kaylani. ‘Awn al-murid, 1-589. 

% Al-Ghunaymi, in his commentary to ‘Aqidah al-Tahawiyyah, reiterates the 
point made above that Allah is never unjust, because everything is His property, 
and as the owner He can dispose of His property as He sees fit; and he then 
quotes Ghazali making a similar point. al-Ghunaymi. Sharh al-‘Aqidah al- 
Tahawiyyah, 130. 
* As for the hadith related by al-Bukhari and Muslim on the authority of 
Mu‘adh &, “The Messenger of Allah 3% said, “O Mu ‘adh, do you know what is 
Allatis right upon His servants?” He replied, “Allah and His Messenger know 
better” He 3 said, “Verily, Allah's right upon His servants is that they worship 
Him and not associate anything with Him. And the right of the servants upon 
Allah is that He does not punish anyone who does not associate anything with 
Him,” then the scholars have mentioned two possible interpretations. Firstly, 
that what is meant is a legal right established by the Shariah, not a right that 
is rationally necessary, as though when He Most High promised it, it thereby 
became a right. Secondly, they say that it was mentioned by way of comparability 
because of the first phrase ‘What is the right of Allah over His slaves, and there 
'sno doubt that Allah has over His slaves a right, and so he followed it with the 
Fite Phrase. ‘lyad, Abii al-Fadl. Ikmal al-mu'lim bi fawa’id Muslim. 2nd edn. 

Mangurah, Egypt: Dar al-Wafa, 1425/2004, 1:260-261. 
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making it obligatory on the tongues of the Prophets 45,58 not 
through the intellect.” 





® Al-Shihab ibn Hajar defined a prophet as a free male human being to whom 
a Sacred Law has been revealed, even if he is not commanded to convey it. 
And he defined a messenger as a free male human being to whom a Sacred 
law is revealed and who is commanded to convey it, whether he has a scripture 
that is revealed to him to convey which abrogates the previous Sacred Law or 
does not, or he conveys the scripture revealed upon someone before him and 
is commanded to call people to it, or he is commanded to convey revelation 
without a scripture, Therefore, a messenger is more specific than a prophet. al- 
Ghunaymi. Sharh al-‘Aqidah al-Tahawiyyah, 65, 

° Muhammad al-Qassab said: 


That is to say that people are not responsible (mukallaf) by merely having 
their rational faculty; rather, they are only responsible for their obedience 
to the Creator once they have received the divine orders from a prophet or 
his companions or followers. Faith in the despatching of the messengers 
is an integral of the religion and one of its pillars; thus a person’ faith 
is not complete unless he believes that Allah, Glorified and Most High, 
sent messengers from among mankind, who conveyed good tidings of 
His reward and warned of His punishment. Allah Most High chose them 
for His message and prepared them to receive His revelation, and they 
were addressed by Him and made ambassadors between Himself and His 
creation, It is they, then, who guide the intellects to the knowledge of the 
Creator and the knowledge of what attributes are necessary, impossible 
and possible for Him. 

It is the messengers, therefore, who acquainted people with the lawful 
and unlawful, the legal prescriptions and rulings, and it is through them 
that people's rights, blood, honour, reputation and wealth are preserved. 
Were it not for them, upon them be blessings and peace, anarchy would 
have become rife amongst mankind and the strong amongst them would 
have consumed the weak, and order in life would have disintegrated 
such that it would have become hell for mankind. Nay, were it not for 
them, the harmful from the beneficial and the good from the bad would 
not have been known, as people’ intellects vary considerably in what is 
deemed good and bad: a person may regard something as good while 
another considers it bad, and vice versa; and one may see something 
as harmful while another sees it as beneficial...Moreover, it is they who 
fortify the intellect in knowing what it cannot independently be guided 
to, such as bodily resurrection in other than this life, Paradise, Hellfire 
Accountability and the like of those matters that this religion has informe 
us of which will occur in the everlasting life after this mortal life. 


al-Qassab, Muhammad. Jawahir al-‘aga’id, 147-148, 
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Moreover, the following attributes are necessary in Tespect to 
the messengers &8: 


(1) veracity; 

(2) Infallibility; 

(3) conveying that which they have been ordered to convey; 
(4) and intelligence. 


Lying, betrayal, concealing anything of that which they haye 
been ordered to convey and feeble-mindedness are impossible 
in respect to them. These attributes are purely necessary in respect 
to them and their opposites impossible because Allah sent them to 
instruct mankind and complete for them their worldly and next- 
worldly affairs. He legislated for them laws and obligated them 
with responsibilities (takalif), and ordered mankind to emulate 
them in words, deeds, states and approvals. He manifested 
miracles at their hands, which constitute His words, “My servant 
is truthful in everything he conveys from Me: It is impossible that 
they lie, betray [their trust] by committing the unlawful (hardm) 
or offensive (makriih),* or conceal something they have been 





© Al-Dardir said: 


This means [veracity] in their claim of having been sent with the message 
[and] in their conveying the rulings; and it [veracity] is congruence of 
the predication of the report to reality [hukm al-khabar Wl-waqi‘]. Allah 
Most High said: And he does not speak from whim (Qur'an 53:3). Had 
lying been possible for them, then lying would have been necessary in 
His Most High's speech (khabar], because He Most High confirmed their 
truthfulness by the miracle that stands in place of His words: ‘My servant 
is truthful in everything that he conveys from Me; and to confirm a liar is 
an utter lie, and lying is impossible in Tespect to Allah Most High because 
it is a flaw, and so what leads to the impossible is also impossible. 


al-Dardir. Hashiyah ‘ala Sharh al-Kharidah, 59. 

“ Infallibility (‘igmah) or trust (amanah) is a faculty embedded in the soul that 
Prevents its person from committing prohibitions. The meaning of that is the 
belief that the prophets are infallible by disposition from committing sins and 
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ordered to convey, because had any of that occured from them, 
we would have then been ordered to emulate them—yet Allah 


does not command to an unlawful or offensive act, 


fis SY sis tele ceeny th 4 es; g, 
Se JB Pues 3 ols te Wose Flees es il ys 
, NS Oe BSI Ob La ef, 








__ 

outward mistakes, such as adultery and drinking wine, and from inward sins, 
such as envy and ostentation, whether those sins are from the enormities or 
minor sins, or whether before prophethood or after it. This is the position of the 
‘Ahlal-Sunnah wa al-Jama ‘ah, 

‘That which is repeatedly mentioned in the Majestic Qur'an of the prophets 
repenting, seeking forgiveness, fearing and weeping over what they had 
previously done does not conflict with the necessity of their infallibility; that 
is because the rank of the prophets in their knowledge of Allah and their 
proximity to Him, and their knowledge of the magnitude of His sovereignty and 
the strength of His might, induces them to be fearful, anxious, seek forgiveness 
and repent from that which others are not taken to task for, according to what 
has been said: “The good deeds [hasandt] of the righteous [al-abrar] are the bad 
deeds of those who are proximate [al-muqarrabin}; Thus they, in relation to 
their elevated ranks and lofty states, see their good deeds as bad deeds, not that 
they are sins like the sins of others, And any dhanb [literally, a sin] that has been 
ascribed to the prophets, upon them be blessings and peace, in the Majestic 
Qur'an is of this category, and it is not in reality an act of disobedience, nor a 

mistake. al-Qassab, Muhammad. Jawahir al-‘aqa'id, 149. 

® Al-Dardir said: 
‘The evidence for this is that the one who conceals knowledge is cursed 
by His Most High’s explicit statement; Those who conceal what We have 
revealed of the clear signs and guidance after We have dlarified it to the people 
in the Scripture [Qur'an 2:159]. As for what they were not commanded to 
convey, then some of it they have the option in conveying it, and this is 
the case as long as they are not commanded to not convey it; and some of 
it is necessary to conceal, and that is what they have been commanded to 
conceal, such as some of the divine secrets, and some of this category they 
have permission to relate to some individuals, such as the Four Caliphs 
and the likes of Aba Hurayrah, may Allah be well pleased with them. 


al-Dardir, Hiashiyah ‘ala Sharh al-Kharidah, 61. 
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Intelligence is purely necessary for them, whereas feeble-mindeq. 
ness is impossible for them, because receiving [revelation] from 
Allah, and likewise conveying to Allah's slaves, is not possible 
except for someone possessing intellectual acuity and complete 
intelligence. As for the feeble-minded, then nothing of that wil] 
be possible from him. - 
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And so it is obligatory on us to believe that the prophets and 
messengers (upon them be blessings and peace) are the most 
intelligent of mankind. Allah sent them and manifested their 
veracity by clear miracles; so they conveyed His commands and 
prohibitions, and His promise and threat. It is therefore obligatory 
on mankind to affirm their veracity in whatever they conveyed. 
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And [it is necessary to believe] that Allah sent the Hashimi, 
Qurayshi unlettered Prophet, our master Muhammad %&, with 
His message to all of the Arabs and non-Arabs, mankind, jinn 
and angels: rather, all of creation. He abrogated with his Sacred 
Law all [previous sacred] laws and preferred him over the rest 
of the prophets and made him the master of creation, and 
refused to accept the validity of [a person’s declaration of] 
divine unity (tawhid)—which is the declaration “There is no god 
except Allah'—as long as it is not conjoined with the uttering of 
‘Muhammad is the Messenger of Allah 38: He obligated creation 
to attest to his veracity in everything that he conveyed about the 
affairs of this world and the next, and He does not accept anyone’s 
faith (iman) until he believes in everything he conveyed. 


WHAT IS POSSIBLE FOR THE PROPHETS ¥ 
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Shaykh Muhammad al-Hamid said: 


This type of abrogation has occurred by the consensus of the Muslims 
and no one has denied it. In addition, this is proven by His Most High's 
words: And whoever seeks a religion other than Islam, never will it be 
accepted of him; and he will be a loser in the Hereafter (Qur'an 3:85]; The 
[only] religion [acceptable] before Allah is Islam [Qur'an 3:19]; Say [0 
Muhammad]: ‘O mankind! I am the Messenger of Allah to you all’ (Qur'an 
7.158); and in Sahih Muslim it has been related that he said 38, ‘By the 
One in whose hand is the soul of Muhammad, no one from this nation 
(ummah), whether a Jew or a Christian, hears of me and then dies not 
having believed in what I have been sent with save he will be among the 
Occupants of the Fire? 


‘'HHimid, Muhammad. Rudid ‘ala abil, 3rd edn. Damascus: Teb‘sh al- 
iyyah, 1415/1994, 16-17, 
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It is possible for the prophets to be characterised by human 
traits that do not entail imperfection in their lofty status, such 
as eating, drinking, sexual intercourse, and light illness such as 
fever, headache or short-term unconsciousness. 

There are many benefits in them being subject to human 
characteristics, such as: firstly, when humans witness miracles 
manifesting at their hands, then perhaps the less intelligent 
amongst them may suppose that they deserve divine attributes. 
Consequently, Allah ordained for them to have human traits, so 
that the negation of them having divine attributes may be known. 
Secondly, [this facilitates) legislating and instructing Allah's slaves 
in their worldly and religious affairs. 

Amongst the benefits of them being afflicted with illnesses is: 


(1) additional reward; 
(2) elevation in their ranks; 
(3) highlighting to mankind the triviality of this world i 


that Allah is not pleased with it as a permanent abode for 
His friends; 
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nue d allowing emulation of them by exercising Patience 
during adversities, so that anyone who js afflicted with a 
calamity and recalls what happened to Allah Most High's 
prophets #@ is consoled and thus exercises Patience and 
abstinence from this world and desires the Hereafter. 
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‘The upshot of what is necessary in respect to the messengers #& 
is nine, and after including them, the fifty articles of faith are 
here complete. 

Moreover, it is necessary that the prophets be the noblest 
of their People and that there is none amongst them who is of 
base profession, such as tanner, cupper and so forth, which are 
not befitting them, and that their mothers are protected from 
Adultery, because Allah Most High has sent them to convey to 


\ 
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mankind and instruct them, so it is not possible for them to be 
characterised with anything that repulses mankind [from them), 
such as a base occupation, blindness and leprosy. If they haq 
been characterised with any of the aforesaid, people would have 
shunned them and been repulsed by interacting and learning 
from them, because people's dispositions are averse to such things, 
Hence it is not befitting that they be characterised by any of the 
aforementioned. Similarly, if their mothers were ascribed with 
adultery, then that baseness would affect them and cause people’s 
aversion to them, which is contrary to the wisdom in sending 
them. Likewise, it is not possible that they be characterised by 
a base lineage, because that also is a cause for people's aversion. 
Accordingly, Allah did not send a messenger except that he was 
the noblest of his people. 


THE IMPOSSIBILITY OF THE PROPHETS SINNING ¥& 
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It is not possible for them to commit a sin, whether minor oF 
major, intentional or unintentional, before prophethood oF 
after it, because committing a sin is a betrayal of trust, and they 


are protected against it. Moreover, if [hypothetically speaking] 
they did commit any of those sins, then we would be obliged 





perth ran 
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commit them, because Allah ordered us to follow them in their 
words and deeds; but Allah is not one to order the unlawful, 
the offensive or the sub-optimal, as previously mentioned. That 
which has been mentioned in the Qur’an and Sunnah, whose 
ostensive wording ascribes to them something that implies the 
contrary of that, then, according to the Ahl al-Sunnah, it is to be 
interpreted in a manner befitting their most holy persons, upon 


them be blessings and peace. 


_ 
© Allah says: Say [O Muhammad, to mankind]: If you love Allah, then follow 
me; Allah will love you and forgive you your sins. Allah is Forgiving, Merciful 
(Quran 3:31), and He says: Those are they whom Allah guided, so follow their 
guidance (Qur'an 6:90]. 

® Shaykh ‘Abd al-Ghani al-Nablisi 4, in his work al-Fath al-rabbani wa al- 
‘fayd al-samadani, after mentioning what the scholars of the external sciences 
have said regarding the issue of disobedience emanating from the prophets, 
upon them be peace, based on certain Qur'anic verses—such as: And Adam 
[apparently] disobeyed his Lord, and deflected {Qur'an 20:121]—says that he 
became perplexed and therefore performed the prayer for guidance; and then, 
during the prayer, he was inspired with the following: 


My position on this matter is that the Quranic texts (nusits) and the 
prophetic reports (hadith) are divided into two types: some of them 
are categorical (muhkam) and some are allegorical (mutashabih). The 
allegorical are of two types: the allegorical that have been related regarding 
Allah Most High, and the allegorical that have been related regarding the 
prophets, upon them be peace. There is no doubt that the reality of Allah 
is unknown to the prophets, upon them be peace, and their knowledge of 
Him Most High is only a knowledge of incapacity of [truly knowing] Him 
and [His] complete transcendence, otherwise it would be necessary that 
something of them is pre-eternal or something of Him is originated, and 
this is impossible. Likewise, our knowledge of the reality of the prophets, 
upon them be peace, is one of incapacity [of truly knowing them] and 
(their) complete transcendence [of normal humanity], otherwise we 
would have something of their prophethood in us, or they would have 
Something of our non-prophethood in them, and this would entail the 
establishment of prophethood in other than them, upon them be peace, 
or the lack of its establishment in them, and that is impossible. Thus the 
‘wo realities are unknown to us: the reality of Allah Most High and the 
pay of the prophets, upon them be peace. And each of the two realities 

25 attributes that have been established in the revealed texts, and it Is 
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obligatory to believe in them all in accordance with what they mean in 


al-Nabahani, Yisuf. 
1379/1960, 2:325-6, 


Teality, not in accordance with what we comprehend of them, and the 
allegorical has been related regarding the description of each of the two 
realities. 

‘That which is correct in terms of how one believes in it is the Position 
of the early righteous community (salaf), may Allah be pleased with them, 
which is consigning the meaning of that to Allah and His Messenger, 
whilst having complete certainty in it and the validity of using the 
wording and phrase according to how it has been related in the wordings 
of the texts, without figuratively interpreting any of that, nor explaining 
away its ostensive meaning, nor believing in it according to how it appears 
to us. So we apply to Allah Most High everything that He has applied to 
Himself, such as countenance (wajh), hand (vad), establishment (istiwa’), 
coming (maji’) and so forth, according to the meaning that Allah Most 
High knows, not according to the meaning which we know. Likewise, 
we apply to the prophets, upon them be Peace, everything that Allah has 
applied to them, and what they applied to themselves, or what some of 
them applied to others, such as disobedience (“isyan), deflection (ghayy), 
sin (dhanb), temptation (fitnah), and not absolving the self (‘adam baraah 
al-nafs), burden (wizr) and the like; however, [such a Position is to be] 
in accordance with the meaning that Allah Most High and His prophets 
know, upon them be peace, not according the meaning which we know 
and understand from these wordings when applied [in our customary 
way|; for we do not know nor do we understand except our states and 
characteristics, and we are fallible, even if we may be aided by [divine] 
Protection (hifz). Yet the prophets, upon them be peace, are infallible, and 
we do not comprehend the Manner of the ascription of these things to 
them because we are not of their grades (agwar), upon them be peace; 
rather, we only comprehend how these things are ascribed to us and we 
are certainly less than their tanks; therefore, we do not know how these 
things are ascribed to them with certainty. 


Jawahir al-bihdr, Cairo: Mustafa al-Babi al-Halabi, 


72 





af THE ATTRIBUTES OF THE PROPHETS gm & 


os 29 Y Life Sieh $515 tHe O35, Sly walsh 
pela. dee os ores 985558 O5lhy | ne 
(Ss J jis gy gles¢ tad, ity: aay bie Be, 


i Sistine jis, 
Seta 

a a 8 AMG is F Jeet 
Aste Bay Be id ee 282 bby 


Ie sedy si Jas =135, gle tabs oi) 

And [it is obligatory to believe] that no one knows their 
number except Allah Most High, because of His Most High's 
words there are those amongst them whom we have related to 
you, and those amongst them whom we have not related to you. 
However, one must specifically believe in those whom Allah 
Most High has expressly mentioned; and they are twenty-five 
messengers: 


(1) Ibrahim; 
(2) Ishag; 

(3) Ya‘qib; 
(4) Nab; 

(5) Dawid; 
(6) Sulayman; 
(7) Ayyab; 
(8) Yasuf; 

(9) Misa 

(10) Haran; 
(1) Zakariyya; 


* Quran 40.78, 
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(12) Yahya; 

(13) ‘Iss 

(14) Tyas; 

(15) Isma‘il; 
(16) al-Yasa‘; 
(17) Yinus; 
(18) Lat; 

(19) Hid; 

(20) Idris; 

(21) Shu‘ayb; 
(22) Salih; 

(23) Dhii al-Kifl; 
(24) Adam; 

(25) and our master Muhammad 3. 


One of them [from the scholars] has composed their names in 
poetic form; he said: 


It is a must for every legally-responsible person to know the 
prophets in detail , 

Those are known in ‘That is Our argument; amongst them 
are eight after ten; there remains seven 


And they are Idris, Hid, Shu ‘ayb, Salih, and likewise Dhi 
al-Kifl, Adam, [and] with the Chosen One (al-Mukhtar) 
they are concluded, 


se 

° Meaning, the prophets mentioned in the verses that begin with His Most 
High's words That is Our argument, which in full is: That is Our argument. We 
ave it to Ibrahim against his folk. We raise unto degrees of wisdom whom We 
will Your Lord is Most Wise, Omniscient. And We bestowed upon him Ishig and 
Ya'giib: each of them We guided: and Nizh did We guide aforetime: and of his 
Progeny [We guided] Dawiid, Sulayman, Ayyiib, Yiisuf, Misa and Hariin. Thus 
do We reward the good. And Zakariyya, Yahya, ‘Is and Ilyas. Each one [of them] 
was of the righteous. And Ismail, al-Yasa ‘, Yunus and Lif: and to all We gave 
favour above the nations (Qur'an 6:83-86). 
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It [this number of prophets] cannot be objected to with [the 
daim that] ‘Uzayr and Khadir [are prophets], as there is dis- 
pute [amongst scholars] as to whether they were commissioned 
as messengers. The correct opinion is that they were prophets, 
though if we were to concede to the opinion that they are mes- 
sengers, it is nevertheless not a matter unanimously agreed upon, 
while what is under discussion here are those whose status as 
messengers is unanimously agreed upon. Moreover, Khadir is not 
mentioned by name [in the texts]; rather, he is only mentioned 
by His Most High’s words: So they found one of Our servants.® As 
for Lugman and Dhii al-Qarnayn, the correct opinion is that they 
were friends of Allah, and not prophets. As for Yasha‘ ibn Nin, 
then he has not been mentioned by name; rather, he is only men- 
tioned with His Most High’s words: And [1 remember] when Miisa 
said to his servant,® so he is Masa’s young servant, who later be- 


pete 
* Quran 18:65, 
6 , 

Qur'an 18:60. 
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came his successor after him, meaning that he became a messen. 
ger-prophet after him. All of the prophets # from the Progeny 
of Isra’il who came after Misa & would invite people towards 
Miisa’s law #@ and are thus similar to the scholars (‘ulama’) of 


this nation (ummah), 


sevhota gy SBA Jon 5a 8 5 id 
gaol is OF31dN GTy oy y is 35 85 a Wh Las 


Syeant sh Jagd ees Je SMI eas, 

os: dik rind ren Ae JN; J 
8 i NBII hha, I pbs seta 3s bt 
Moreover, what is meant by knowing these messengers who have 
been mentioned in the Qur'an is that a legally-responsible person 
does not deny anyone of them after being taught them. What is 
not intended is that he memorise their names and be able to enu- 
merate them. Rather, what is meant is that if he is asked about - 
whether anyone of them is a prophet and messenger or not, then 
he is to reply, ‘Yes, he is a prophet and messenger: He [the author] 
alluded to that with his words: So whoever, when asked about 
the prophethood of anyone of them and his being a messen- 
ger, denies it after learning [of his prophethood] has become 
a disbeliever. 
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Thereafter, it is obligatory to believe in the rest of the prophets and 
messengers in general, without quantifying them in number, due 
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to His Most High's words: of them there are some whose story We 
have related to you, and some whose story We have not related to 

u.9 Therefore, according to the correct opinion, no one knows 
their number except Allah. 


THE PROPHET MUHAMMAD %& AND HIS LINEAGE 
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It is necessary to know the name of our master Muhammad % 
and his forefathers: both paternal and maternal. Some of them 
{the scholars] have also added that it is obligatory for one to know 
his children 38, as they are the masters of this nation (ummah). 
Thus it is unbefitting of one to be ignorant of them, though some 
have reserved judgement in the obligation and have said that it is 
rather recommended. 
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‘As for his [lineage along with his] paternal ancestors 4, then it 
is: He is Muhammad, the son of ‘Abd-Allah, the son of “Abd 
al-Muttalib, the son of Hashim, the son of “Abd Manif, the 
son of Qusayy, the son of Kilab, the son of Murrah, the son of 
Ka’b, the son of Luayy, the son of Ghalib, the son of Fihr, the 
son of Malik, the son of al-Nadr, the son of Kinanah, the son of 
Khuzaymah, the son of Mudrikah, the son of Ilyas, the son of 
Mudar, the son of Nizar, the son of Ma‘add, the son of ‘Adnan, 
Up to here the lineage is established through authentic chains of 
transmission; as for what is beyond that, then one should refrain 
from specifying [a number], because it has not been established 
through authentic chains of transmission and because there is a 
difference of opinion regarding the names. 
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As for his lineage from his mother’s line, then his mother ¥ is 
Aminah, the daughter of Wahb, the son of ‘Abd Manaf, the son 
of Zuhrah, the son of Kilab, the son of Murrah. So her lineage 
meets with his 3 in Kilab the son of Murrah. (Incidentally,] the 
‘Abd Manaf who is in his mother’s lineage is not the ‘Abd Manaf 
who is in his lineage, because the one who is in his lineage is 
“Abd Manéf the son of Qusayy, the son of Kilab, whereas the 
‘Abd Manaf who is in her lineage is the son of Zuhrah, the son 
of Murrah. 
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As for his children 4%, then they are seven: three sons and four 
daughters. Their order according to their date of birth is: 


x 





(1) Qasim, and he is his first child 3g; 
(2) Zaynab; 
(3) Rugqayyah; 
(4) Fatimah; 
(5) Umm Kulthim; 

(6) ‘Abd-Allah, who is nicknamed Tayyib and Tahir, so they 
both are nicknames for ‘Abd-Allah according to the cor- 
tect opinion. All of these are from our Lady Khadijah bint 
Khuwaylid $5; 

(7) and Ibrahim, who is from Miariyah al-Qibtiyyah [the 
Copt], and she was a slave-woman who was given to him 
3% as a gift from the king of Egypt; she later bore him his 
son Ibrahim 4. 
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Someone has composed their names poetically, thereby seek; 
intercession through them; he says, ng 


O our Lord, by Qasim ibn Muhammad, then by Zaynab, 
then Rugayyah, then by Fatimah, 

Then by Umm Kulthim, then Abd-Allah, then by the right 
of Ibrahim, grant salvation to its composer. 


THE PROPHET’S WIVES 4% 
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As for his wives 4% whom he left behind after passing away, 
then they are nine; and someone has composed their names in 

his words: 


The Messenger of Allah passed away leaving behind nine 
wives 

To them noble traits are attributed and ascribed 

So [they are] ‘A’ishah, Maymanah, Safiyyah, 

Hafsah, followed by Hind, Zaynab, 

Juwayriyyah, Ramlah and then Sawdah 

‘Three and six—their mention has been refined 
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Furthermore, it is obligatory to know that he 3 was born in Mecca 
and migrated to Medina and passed away in the latter. Moreover, 
it is obligatory for parents to teach their children such facts so that 
they are raisedwith perfect faith, in addition to knowing that he 
was white [in colour] with a hint of red, and that he was the most 
perfect of mankind in beauty, form and character. He [the author] 
has alluded to some of the aforementioned with his words ‘and 
that he was born in Mecca and migrated to Medina, and that 
he is the best of creation, whilst being careful to not lessen any 
of the other prophets—may Allah’s prayers and salutations be 
upon them all, namely it is necessary to believe in his superiority 
% over all of the worlds, including the prophets, messengers 
and the angels who are proximate [to Allah], but with the belief 
that all of the prophets and angels are perfect and flawless, even 
though him being superior to them necessarily entails that they 
are less than him in rank. One, however, should not observe that 
inferiority so as not to entail a lessening of anyone of them. 
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He is followed in superiority by Ibrahim, then Misa, then ‘isa 
and then Nuh, and they are the one’s possessing resolve (ilu al- 
“azm), as alluded to by His Most High's words: So be patient as 
those of the messengers possessing resolve bore patience”! Allah 
mentioned their names with His words: And [1 remember] when 
We took from the prophets their covenant, and from you, and from 
Nuh, Ibrahim, Mitsé and ‘Isa ibn Maryam.” Someone composed 
their names in their order of virtue with his words, 
Muhammad, Ibrahim, Misi the one whom He spoke to 
(kalim) 


‘Then ‘Isa, followed by Nih—they are the ones Possessing resolve, 
so know [that]! 


THE DIVINE SCRIPTURES 
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7 Qur'an 46:35, 


™ Quran 33:7. 
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Amongst those matters which are obligatory to believe i in is the 
belief that whatever the Prophet 3 conveyed is the truth; this 
jg alluded to with his [the author's] words ‘and that which i 
conveyed is true, and from amongst the matters he conveyed 
are the Heavenly Scriptures, meaning the affirmation of Allah 
revealing the Heavenly Scriptures, i.e. it is obligatory to believe 
in them. 

It is also obligatory to believe in some of them in particular; 
and they are: 


(1) the Criterion (al-Furqan), which was revealed to him 4; 

(2) the Torah, which was revealed to Misa @; 

(3) the Gospel (al-Injil), which was revealed to our master 
“[sa Bs 

(4) and the Psalms (al-Zabiir), which were revealed to 
Dawiid 2 —may Allah’s prayers and salutations be upon 
them all. 
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Furthermore, it is obligatory to believe that Allah Most High 
revealed scriptures which no one knows of except Him. What is 


intended by ‘scriptures’ includes the Scrolls (al-Subuf). Regarding 
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the Scrolls that were revealed, there is a difference of opinion 
over [the number]: it has been said that the Scrolls of Shith Were 
sixty; the Scrolls of Ibrahim were thirty; and the Scrolls of Misa, 
before the revelation of the Torah, were ten. These, then, are the 
Hundred and the Four Scriptures: the Torah, the Injil, the Zabiir 
and the Furqan (the Criterion, ie. the Qur'an]. Including them 
[all together], the number of divine scriptures adds up to one 
hundred and four. This is what is well-known, though it has been 
said otherwise. 
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And amongst those things that he 3 conveyed is the [existence 
of] angels, namely the obligation to believe in their existence ang 
that they are subtle beings of light that do not eat, drink or sleep, 
and that their occupation is obedience [to the Creator]. Their 
place of residence is the heavens, and they do not disobey Allah 
in that which He commands and do as they are commanded, 

It is obligatory to believe in some of them specifically, and 
these are: 


(1) ‘Jibra’l;” 

(2) Mika’; 

(3) Israfil;’> 

(4) ‘Terai 

(5) Ridwan, the gatekeeper of Paradise; 

(6) Malik, the gatekeeper of the Hellfire; 

(7) Ragqib and ‘Atid, who record down [people's] deeds; 

(8) Munkar and Nakir, who are entrusted with the interro- 
gation in the grave; regarding them, there is disagree- 
ment among scholars whether it is obligatory to believe 
in them specifically or not; 





” He is the angel responsible for revelation, meaning the reports that he 
conveys from Allah to the prophets #. Imam al-Suyiiti said that he attends the 
death of whoever dies in a state of ritual purity (wudi’). The common belief that 
he will not descend on earth after the death of the Prophet 4 is baseless, unless 
it be said that he will not descend with revelation. al-Tanari, Abi ‘Abd al-Mu'ti. 
Nar al-zalam. \st edn. Dar al-Hawi, 1416/1996, 73. 

™ He is the angel who is responsible for rains, oceans, rivers, sustenance and 
the formation of foetuses in the wombs. Ibid. 

” He is responsible for the Preserved Tablet and blowing the final hom that 
heralds the Resurrection Day, which is a horn made of light in which there are 
holes in accordance with the number of souls. The angel will blow in it twice: 
after the first blow all of creation shall perish, except for those whom Allah wills 
to remain; and these are the seven exceptions: the Throne, the Footstool, the 
Tablet, the Pen, Paradise, the Hellfire and the souls. After the second blow all of 
creation shall be resurrected and the souls shall return to their bodies, no soul 
missing its body; in between the two blows there is a period of forty years. Ibid. 
* He is responsible for the seizure of the souls of creation, meaning extracting 
the souls of every creature that has soul from its location, even if it isa flea ora 
mosquito. He isa tremendous angel, terrifying in appearance; his head is in the 
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(9) the Gatekeepers of the Hellfire, who are nineteen; 
(10) and the bearers of the Throne, who in this life are four 
and in the Afterlife will be eight. 


It is obligatory to believe in some of them generally, which is 
that Allah has angels whose number no one knows except Him, 
and that they are not described as being male or female, and 
they are honoured servants who do not disobey Allah in that 
which He commands and do as they are commanded. 


THE INTERROGATION IN THE GRAVE 
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The interrogation in the grave, its bliss and torment, for 
whomsoever Allah wills to torment, meaning it is obligatory to 


believe that a servant after death has two angels that come to him 
andask him about whois his Lord, his Prophet 3 and his religion.” 


ee eS Se 

highest heaven, his feet are in the furthest depths of the earth, his face is parallel 

with the Preserved Tablet and creation are in front of his eyes. He has assistants 

11 kcordance with the number of those who will pass away. He is gentle with 
evers and comes to them in a beautiful form, as opposed to how he appears 

‘0 disbelievers. Ibid. 

a the hadith it is said, ‘What do you say regarding this man {ie. the Prophet 
”'Tbn Abi Jamrah said, ‘His words “this” demonstrate that the deceased is 
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If he replies to them with, ‘Allah is my Lord, Muhammad is 
Prophet, Islam is my religion, the Kaaba is my qiblah [direction 
for prayer] and the believers are my brothers, they say to him, 
‘Sleep like a groom who is not awakened except by the most 
beloved person to him; and his grave is made expansive for him 
and a window to Paradise is opened for him so that its fragrance 
and its bliss reaches him, up until Allah resurrects him. Ifhe does 
not reply to them [in this manner], they punish him with various 
forms of torment and chastisement and a window to the Hellfire 
is opened for him so that its heat and poison reach him, up until 
Allah resurrects him. 


Eby eB pT 1 AF eM, 
155 gh os SJ SHEN Said Os Oley Cod age of 
SB cata JE ES gos GU 21g boy ppl Se HN foe 
O5iy FETE 55 phy site Se Gab po a 
2isiy O52 Y dsably NS BY C5 Fs Sais Jil 
Gi ESS Sy Chae CR OSs A WIS CEE 
we LN STL eit Sigh GS 3. ES Lay 
‘ le ed BY goby 
By US Sys ech Je sl Ooh ait Ase 5 Ga 
CHANG sia cB JS I ah gts des al 





asked whilst the Prophet 4 is present, because the demonstrative pronoun is used 
for someone present. Accordingly, one should pay attention to the characteristics 
of the Prophet a& as mentioned in the books of Prophetic biography (sirah)s 
though what really counts is righteous deeds’ al-Mu‘akhkhar. Tagrib al-ba ‘id, 141- 


88 


4) THE UNSEEN REALM AND THE AFTERLIFE & 


Ssh GENE A Se ln gers 
yb os Epes BS $s Ose KUEN) 3 aK Es 


erga dL Wai topes Neste Len 
BAW dy CU GH 3a 


‘The states that the deceased experience are not sensed by the 
living, nor are they privy to them. It is, therefore, obligatory to 
believe in them, even though the minds cannot comprehend 
them. Allah has made the state of sleep and what the one sleep- 
ing experiences and sees during his sleep a proof against the slave, 
since he witnesses the one sleeping in front of him as he [the 
person sleeping] sees himself eating, drinking, travelling, trading, 
marrying and so forth; while those present with him do not sense 
anything he sees. Similarly, the deceased is either in a state of bliss 
or being tormented; yet if his grave was opened up, you would 
not see anything of that; that is because the states of the barzakh 
{the intermediary world] are from the states of the Unseen realm 
(malakit), such that those people veiled are not privy to it. 

Yes, some people of inner vision (arbab al-basa‘ir) may be 
given privy to some of that. He has alluded in His Mighty Book 
to the interrogation in the grave with His Most High’s words: 
Allah strengthens those who believe by a definite saying in the life of 
the world and in the Hereafter,” and with His Most High's words 
regarding the disbelievers: The Fire; they are exposed to it morning 


, 
A 





. Imam al-Haddad « said, ‘The Unseen creedal matters, such as the interro- 
Bation of the two angels: the hearts portion of them is to believe and submit, 
and it is not possible to gain privy to that except by means of prophethood, and 
Nor should one ask about their modality and description, for it has not been 
Conveyed to us that any of the Companions asked the Prophet 4% [about such 
matters}; Tbn Sumayt, al-Habib Zayn. Bahjah al-talibin. 1st edn. Hadramawt: 


Dir al-‘Iln wa al-Da‘wah, 1430/2009, 57. 
Qur'an 14:27, 
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and evening So we ask Allah to strengthen us with the definite 
saying [of faith] in this life and the Hereafter." 


RESURRECTION DAY 
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© Quran 40:46. 

" ‘The states of those interrogated in the graves vary: some of them are 
interrogated by both angels and some by one of them. Al-Qurtubi said, 
‘The hadiths differ over the manner of the interrogation and answering, and 
that is because it is in accordance with the people [interrogated]: some of 
them are interrogated on some of their beliefs and some questioned on all 
of them: There is a difference of opinion over whether the interrogation is 
exclusive to this nation. The following are exempt from interrogation: the 
prophets, the angels, the veracious (siddiqin), those Muslim fighters guarding 
the Muslim frontiers (murabitiin), the martyrs, whoever regularly recites 
Tabarak (Siirah al-Mulk) every night, someone who recited during the illness 
from which he died Sirah al-Ikhlas thrice, whoever dies from an intestinal 
ailment, whoever dies during a plague, even if he does not die because of it, 
the insane and the dimwit (ablah). Jalal al-Din al-Suyati was convinced that 
children are not interrogated. Jinn are interrogated because they are legally 
responsible and because of the generality of the proofs for interrogation. 

This interrogation is the tribulation (fitnah) of the grave and similar to the 
bliss in the grave or its torment. What is meant is the torment of the intermediate 
world (barzakh) and its bliss, even if one is not buried in a grave. The recipient 
of bliss or torment is both the soul and the body, as there is nothing preventing 
Allah Most High from creating in all of the parts or some of them a type of life, 
the amount whereby it feels the pain of the torment or the delight of the bliss. 
This does not necessarily mean that he moves or is shaken, or that the impact 
of the punishment upon him is seen, such that even someone who has been 
devoured by a predatory animal or crucified in the air can be punished, even if 
we are unaware of that. However, it has also been said that the punishment or 
bliss is exclusive to the soul. 

Bliss is for the believers, while the punishment is for the disbelievers and 
the disobedient believers from this nation and others. The punishment in the 
grave is of two types: everlasting, which is for the disbelievers and some of the 
disobedient believers; and that which is temporary, which is for some of the 
disobedient believers whose crimes were light, and it is interrupted through 
charity, supplication of the living for them, or without a reason—rather, through 
mere pardon from Allah. al-Dardir. Hashiyah ‘ala Sharh al-Kharidah, 69. 


90 


+} THE UNSBEN REALM AND THE AFTERLIFE ¢ 


ar 2A - ate oof 7) oske- ¥ 
gi ol 20 Go ed ent yorea 
4 Wiis ce - 
IB SGE Ge Alls eld le Stall Gast ay 
eco oF fF kg Tp yt. as 2 afy tee Le ax 
tid 5p ph BI JOSS, ale DOH se 
41 7 er Ra Cae wi ee 
ABI SY eats Pt 4 ee ee Gb bi LIS 
Amongst those matters in which it is obligatory for one to believe 
is the belief that death and that which follows it are true; this is 
demonstrated by his words ‘and death is true and [likewise] the 
Resurrection (Ba‘th), the Scattering (Nashr), the Assembly 
(Hashr)® and the Bridge ($irat). Ba‘th is the resurrection of 
_ the dead and Nashr is their dispersal and subsequent standing 
up from their graves; and Hashr is them being driven to the land 
of the Assembly, which is a plain that Allah creates and stations 
the slaves for the giving of account. The Sirdt is a bridge stretched 
across the surface of the Hellfire, and people will traverse it and 
proceed to Paradise; amongst them there will be those who are 
grabbed by dogs and thus fall into the Hellfire, and amongst them 
are those who will escape and reach Paradise.” 


® People’s ranks will vary at the Assembly: some of them will be riding, some 
of them walking on foot, and some walking on their faces. Moreover, they will 
be in various forms according to their deeds: some of them will be in the form 
of apes, and these are the fornicators; some will be in the form of pigs, and these 
are those who accepted bribes for issuing legal judgements and illegal taxes; 
some will be blind, and they are those who ruled oppressively; some will be 
deaf and dumb, and they are those who were conceited about their own deeds; 
some will be biting their tongues that hang over their chests, with pus flowing 
from their mouths, and they are the sermonisers whose deeds contradict their 
words; some will have hands and feet amputated, and they are those who would 
harm their neighbours; some will be crucified on a trunk made of fire, and these 
are those who assisted unjust rulers against the people; some will smell worse 
than a carcass, and they are those who were engrossed in unlawful pleasures 
and delights and denied the right of Allah from their wealth; and some will be 
Wearing robes of tar (gayiran) that stick to their skin, and these are the arrogant, 
Conceited and haughty. al-Dardir. Hashiyah ‘ala Sharh al-Kharidah, 62-63. 
tha ‘The Bridge that will stretch across the Hellfire is finer than a hair and sharper 
a sword. The people destined for Paradise will pass over it, whilst the feet of 
People of the Fire shall slip off it, Imam Ghazali said in the Ihya’, “Whoever 
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And theterrorsofthe Resurrection Day—suchaspeoplebeingim- 
mersed in their sweat to the extent that it will bridle them, the scat- 
tering of the stars, the spliting of the skies and so forth— Paradise 


was steadfast upon the straight path in this world shall pass easily on the path 
of the Afterlife and be saved, while whoever strayed from the straight path in 
this world and weighed down his back with sins and disobeyed [Allah] shall 
stumble with the first step on the Bridge and fall?” ‘Abidin, Ahmad ibn ‘Abd al- 
Ghani. Minah dhi al-jalal fi islah ‘ilm al-hal. 1st edn. Damascus: Dar al-Bashi‘ir, 
1419/1999, 74. 

There will be seven hurdles to passing over the Bridge, whereby one will be 
saved from the Fire by proffering the correct answer when questioned about: 

(1) belief in Allah Most High; (2) the prescribed prayer; (3) fasting; (4) 
zakat; (5) hajj; (6) ablution and the purificatory bath (ghus!); and (7) injustice 
to people. The last one is the most difficult of the hurdles, as oppression will be 
darkness on Resurrection Day; and the right of a believer in this regard is severe, 
whilst the right of the disbeliever is even more severe; and severer still is the 
right of animals, because it is not possible to seek pardon for such wrongdoing. 
‘Abidin, ‘Ala’ al-Din. al-Hadiyyah al- ‘Ala’iyyah, 397-398. 
™ Imam ‘Abd-Allah al-Haddad 2 said, ‘Paradise is not one single level, but 
comprises different levels due to the disparity in the [good] deeds of its occupants 
[in this world]. Likewise, the Hellfire comprises {differing] abysses because of the 
variant [levels of] sinners, as there are those who disobeyed Allah through disbe- 
lief [in Him), others through hypocrisy, and others through acts of disobedience. 

Imam ‘Abd-Allh al-Haddad 4 was also asked about the bodies and speech 
of the inhabitants of Paradise: whether it is what we are accustomed to with 
Tespect to our bodies and speech in this abode or will they differ? He replied 
with his words: 


‘Yes, according to what we know of our bodies, speech, food and drink 
and so forth, and it is not permissible to believe the contrary, according 
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what has been ostensibly transmitted (without engaging ii ; 
soterpretation) in the Book and the Sunnah. Howe, ee 
dwellers of Paradise will be greater than these [worldly] bodies, as has bee: \e 
related, and their senses will be much broader, such that it has been bes 
veyed to us that inhabitants of Paradise will be able to gaze toa distance: of 
seventy years from every direction, and they shall have with regard to sex- 
ual intercourse, eating and the like a great expanse that befits that abode. 

‘As for whoever believes that the bodies, speech and delights of he 
inhabitants of Paradise are abstract meanings and spiritual sensations, 
then that is the belief of the philosophers in this regard. [It was one the 
factors for which Imam Ghazali considered the Muslim philosophers to 
be outside the pale of Islam. See al-Iqtisad fi al-I‘tiqad. 2nd edn. Beirut: 
Dar al-Minhaj, 1433/2012, 304.] 


Ibn Sumayt, al-Habib Zayn. Bahjah al-talibin, 66-67. 
® [mam Tagi al-Din al-Subli said: 


The belief of the Muslims is that Paradise and the Hellfire shall not perish. 
Muhammad ibn Hazm has transmitted the consensus on that and that 
whoever opposes it is a disbeliever by consensus. There is no doubt in 
that, as it is necessarily known to be of the religion and proof after proof 
establishes it. Allah Most High says: Verily, those who disbelieve, and die 
as disbelievers, on them is the curse of Allah, the angels and of all mankind; 
they will abide therein forever: their torment will not be lightened for them, 
neither will they be reprieved. [Qur'an 2-161-162}. 


al-Misti, Ahmad ibn Naqib. Reliance of the Traveller, trans. N. Keller. Revised 
edn. Evanston, IL, USA: Sunna Books. 1994, 995-1002, 
® ‘The Scale with which the deeds of mankind will be weighed is before the 
Bridge. It is proven by the Qur'an and Sunnah in numerous hadiths that amount 
to mass-transmission and therefore it is necessary to believe in it even if we do 
not know the reality of its essence. It is a single scale for all of the nations and all 
of their deeds, both of the believers and the disbelievers. The only exceptions to 
this stage being the prophets, the angels and those who enter Paradise without 
accountability, as it is a branch of accountability and there is no accountability 
for the aforementioned. Furthermore, it is in the form of a scale in this world, 
ic. it has two hands (each hand is the size of the horizons of the world) and a 
tongue. Righteous deeds appear in a beautiful, radiant form and are placed in 
the bright hand which is prepared for good deeds on the right side of the Throne 
facing Paradise. In contrast, bad deeds appear in a dark, ugly form and are placed 
x the dark hand which is prepared for bad deeds, on the left side of the Throne 
be the Fire. It has been said that the scrolls wherein people’s deeds are written 
‘Weighed, based on the fact that good deeds are distinguished from bad’ deeds 
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their scrolls [of deeds], the Last Day, the Accountability 
(Hisab),* the Throne (‘Arsh), the Footstool (Kursi), the Tablet 
(Lawh), the Pen (Qalam),” the Pool (Hawd)” [of the Prophet 3] 





with an independent book, and this has been substantiated by the Hadith of the 
Card (batagah). al-Dardit. Hashiyah ‘ala Sharh al-Kharidah, 64. 

87 ‘These are the scrolls which the Guardian Angels wrote in this worldly life, 
‘The believer is given his book in his right hand and a disbeliever in his left, or 
behind his back when he refuses to take it with his left and so his chest is split 
open and his left hand emerges from behind his back in between his shoulders, 
and then he is given his book in his left hand. ‘Abidin, ‘Ala’ al-Din. al-Hadiyyak 
al-‘Ala’iyyah, 398. 

* Accountability is Allah's stationing His slaves on the plane of the Resurrection 
Day for their deeds—including deeds, words and beliefs—to be judged in detail. 
Allah will speak to them with a pre-eternal speech that is not composed of sounds 
andletters, such that He removes from them the veils, so that they may hear Him, 
or with a voice that Allah Most High creates that is indicative of His speech. 
‘The occasion of Accountability may be from the angels only, or it may be from 
both Him Most High and the angels. Also, its manner varies: easy or difficult, 
and concealed or audible. Grace and justice will be bestowed in accordance with 
people’s deeds; so He forgives whomever He wills and punishes whomever He 
wills. It will be for the believers and the disbelievers, be they human or jinn, 
after they take their scrolls of deeds, due to His Most High’s words: As for he 
who is given his book in his right hand, then he will receive an easy reckoning and 
will return to his folk in joy (Qur'an 84:7-9). The easiest form of being taken to 
account by Allah will be when no other human being, jinn or ange! knows of 
one’s being interrogated, whereby He Most High says: ‘These are your bad deeds 
that I have forgiven you for, and these are your good deeds that I have multiplied 
for you: However, it will not be for those who are protected from sins: 70,000 
who are exempt from accountability and shall enter Paradise directly, the best of 
whom is Abii Bakr 4. Moreover, this nation, even though itis the last nation, will 
nevertheless precede other nations in the Hereafter for accountability and other 
matters. al-Dardir. Hashiyah ‘ala sharh al-kharidah, 62-63. 

* Allah Most High created the Pen and the Preserved Tablet for the writing on 
the latter of the deeds of all creation. The pen has now dried after writing on the 
Tablet; however, Allah erases from the Tablet what He wills and preserves what 
He wills, and He has the Original Book (Umm al-Kitab). 

® Many hadiths have been related about the Pool of the Messenger of Allah 
4%, such that they have reached the level of mass-transmission (tawatur). In the 
two Sahihs it is related that he 4 said, ‘My Pool is the distance of a month, and 
its corners are equal, its water is whiter than milk, its smell is more pleasant 
than musk and its cups are more than the stars in the sky; whoever i 
from it shall never be thirsty’ al-Dardir. Hashiyah ‘ala Sharh al-Kharidah, 65- 
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i hing that has been conveyed in the Sacred Law” ig 
necessary 10 believe in: generally, in those matters that are 
revealed as such; and specifically, on those matters revealed 
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% Amongst those matters that have been revealed is the Intercession (Shaff‘ah), 
which is of various types: . 

His # intercession in hastening the judgement in order to relieve all of 
mankind from the prolonged standing and its hardship; this is exclusive 
to him 3; 
his intercession for groups of believing people to enter Paradise without 
accountability; al-Nawawi says, ‘It is exclusive to him; 
the intercession for those who are deserving of the Hellfire so that they 
do not enter it; Qadi ‘Iyad says, “This is not exclusive to the Prophet 4; 
whilst al-Nawawi had reservations, i.e, because there is nothing explicitly 
transmitted regarding it; 
the intercession to release certain believing people from the Fire; the 
prophets, angels and the righteous believers all jointly exercise this; 
the intercession for raising the ranks of believers in Paradise; al-Nawawi 
allowed the possibility of this being exclusive to him #; 
and the intercession for lessening the punishment for whomever deserves 
permanent dwelling in the Fire, as in the case of Abii Talib. It is narrated 
in the Sahib of Imam al-Bukhari, ‘I am the first intercessor and the first 
of those whose intercession is accepted? His uncle Abii Talib was then 
mentioned in his presence, so he replied, ‘Maybe my intercession will 
benefit him and thus render him partial alleviation from the Fire. al- 
Dardir. Hashiyah ‘ala Sharh al-Kharidah, 70. Conversely, Shaykh Ahmad 
Dahlin was of the opinion, like some others, that Aba Talib will attain 
salvation from the Hellfire; and he wrote a whole treatise on the subject, 
entitled Asnd al-majalib fi najah Abi Talib. 


. 


. 


° 


° 
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Faith (imdn) is the heart's conviction, i.e. in all that which 
the Prophet 4 conveyed; and it is the statement of the self, ¢7 
believe and affirm} which is an expression for the acceptance of 
something and being content, i.e. being tranquil with it and not 
denying it. 

THE REALITY OF ISLAM 
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Jslam® comprises the external acts of submission, 


'» Such as 
prayeh zakat, fasting, hajj and so forth, namely the Tecognition 


of the obligation of what is obligatory, the Prohibition of what 
isp rohibited and the recommendation of what is recommended, 
ie submission and compliance and lack of defiance in acknowl- 
edging. If one acknowledges but leaves any of those necessary 
acts, without denying them, he is considered a disobedient sin- 
ner (‘Asiyan), and likewise if he does any of those acts deemed 
unlawful. , 


ee 
2 Islam denotes a number of things. Firstly, it is used with the meaning of 
submission and compliance. According to this meaning it applies to the believers 
and disbelievers, as in His Most High’s words: When to Him submits (aslama) 
whosoever is in the heavens and the earth, willingly or unwillingly (Qur'an 3:83); 
thus everyone in the heavens and the earth is a muslim (the active participle of 
the verb aslama in the above verse) in this sense because he is submissive and 
compliant. Secondly, it is also applied to anyone who submits himself to Allah and 
follows the Sacred Law (shari‘ah) of any one of the prophets before its distortion 
or its abrogation. So the followers of the prophets who were before the Prophet 
Muhammad 3% were all muslims because they submitted to Allah and followed 
the Sacred Law of the prophet who was sent to them, as has been mentioned by 
Allah Most High: It is from Sulayman, and is [as follows]: ‘In the name of Allah, 
the All-Merciful, the Compassionate. Exalt not yourselves against me, but come to 
me as those who surrender (muslimin) (Qur'an 27:30-31); and: Therefore, do not 
die except as those who have surrendered (Qur'an 2:132); and: Make me to die in 
surrender (muslim), and join me to the righteous (Qur'an 12:101); and on the 
tongue of the Hawariyyin, the followers of al-Masih (‘Isa #): We have believed 
in Allah and bear witness that we have surrendered (Qur'an 5:111). Thirdly, Islam, 
according to usage and custom (‘urf), became specific to the religion with which 
the seal of the prophets and messengers, our master Muhammad 3&, was sent; and 
in accordance with this meaning are His Most High’s words: And have chosen for 
Jou Islam as your religion (Qur'an 5:3); and: Whoever seeks a religion other than 
Islam, never will it be accepted of him (Qur'an 3:85), namely whoever seeks other 
than Islam as a religion and a belief, it will not be accepted from him, because 
the fundamental beliefs with which the Messenger of Allah 3g was sent with are 
— fundamental beliefs which all of the messengers were sent with, as the 

oot Qur'an indicates to this unified belief with His words: He has ordained for 
ome religion which He enjoined on Nith—which We have sent by ee ak 
iti one that which We enjoined on Ibrahim, Misa and Isa: ie DB) a 
eh al the religion, and make no divisions therein (Qur'an 42:19). 

+ Muhammad, Jawahir al-‘aga’id, 161. 
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This is contrary to someone who does not acknowledge. For 
example, the disbelievers of Quraysh and the scholars from 
amongst the Jews had the heart's conviction that he 4% was the 
Messenger of Allah and that what he conveyed was true; however, 
they had arrogance, and lack of submission and compliance; so 
that conviction of the heart was of no benefit to them alongside 
this arrogance. He Most High said: We know that what they Say 
grieves you, but they do not call you a liar; however, the trans- 
gressors obstinately reject Allah’ signs; and He Most High said: 
They recognise him [the Prophet] as they recognise their sons.%4 
They [the aforementioned], however, are the opposite of the 
hypocrites, because the hypocrites would outwardly submit: 
they would pray, fast, do various acts of obedience, but inwardly 
they lacked faith. He Most High said: The Bedouins have said, 
“We have believed? Say to them, ‘You have not yet believed, but 
say, “We have accepted submitted [outwardly], for faith has not 
yet entered your hearts,” meaning it has not penetrated. Thus the 
former [the Jews and the polytheists] have faith (iman) without 
Islam, whereas the latter have Islam without faith (iman); and 
one without the other is of no benefit. 


THE OBLIGATION OF LEARNING SACRED LAW 
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® Quran 6:33. 
* Qur'an 2:146. 
* Qur'an 49:14, 


98 


+2 THE UNSEEN REALM AND THE APTERLIPE } 


Oates? Pieri GO uh, oF sie 
Ly 3 BUS fo EEE Gol 5a ES Sf Lcd HE Ge 
B93 Lhe 
furthermore, it is obligatory to know the derived legal rulings 
iz‘), such as purification, impurities, prayer, hajj, zakat and 
that which is related to it. Likewise, [one is obligated to know 
about] marriage contracts, financial contracts and others, if 
one is in need of them. That is to say, it is obligatory to know 
the details of acts of worship and transactions in accordance with 
one’s need, and that is by learning them from the legal manuals 
according to what the jurists have set forth in the works of figh 
according to the Four Schools of Law.® It is therefore necessary 
upon every person to learn the amount which he requires of that 
[knowledge], since his worship is invalid without knowledge. 





% Following one of the mujtahid Imams (Abu Hanifah, Malik, al-Shafi'i and 
Ahmad ibn Hanbal, may Allah be pleased with them all) is obligatory for those 
who have not reached the level of independent legal reasoning (ijtihad), because 
of His Most High's words: Ask the people of remembrance if you do not know 
(Qur'an 6:43). Thus whoever does not have the ability to derive legal rulings 
from the Book and the Sunnah is obliged to follow one of these Imams. This 
is because if one was responsible for deriving rulings in spite of one’s inability 
to do so, then it would mean that one is tasked with something that is not 
within one’s capacity, and Allah Most High has said: Allah does not burden a 
soul beyond its capacity (Qur’an 2:286). Accordingly, whoever was unable to 
exercise absolute ijtihad and therefore followed one of these Imams, then he 
has done what Allah has obligated him with, since he believes that the Imam is 
merely an expounder (shdarih) of the Book and the Sunnah [and nota Legislator 
independent to the Book and the Sunnah]. The meaning of our saying, for 
instance, “The opinion of Malik is such-and-such’ is that it is the legal ruling 
according to the understanding of Malik, not that he is legislating out of his 
own accord. Such a situation is opposed to the rabbis of the People of the Book 
and their monks, whose followers Allah has censored with His words: They have 
taken as lords beside Allah their rabbis and their monks (Qur'an 9:31), since they 
legislated tulings for their followers without basing them on the revelation that 
was brought to them by the messengers. As for the Imams of the Muslims—may 
at Teward them for their endeavour—then their words as to te ner 

* {mpermissibility of matters is supported by the Qur'an and the Sunnah, 
Vefed by proofs and after investigating the methods of derivation of rulings 
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Moreover, it is obligatory to teach one’s family if one is a 
‘scholar, otherwise ask the people of knowledge on their 
behalf or permit them to learn [from them]. It is obligatory 
to show kindness to them, especially one’s slaves, because one’s 
family, children and servants are associated with one and one is 
responsible for them. It has been related that the first people to 
cling onto a slave [of Allah] on Resurrection Day are his family, 
children and servants. If he has been negligent in teaching them, 
they will say, ‘O our Lord, take [his good deeds] from him for 
us, for he has neglected teaching us what we needed to know? 
Rather, it is obligatory for every Muslim who has knowledge of 
some religious rulings to teach those who do not know, due to his 
words ¥%, ‘Let those amongst you who are present convey to those 
of you who are absent: So if one is neglectful thereof, one will be 
held accountable for it. 








al-Mulakhkhar. Tagrib al-ba‘id, 126. For more detail, see Understanding the 
Four Madhhabs by Abdal-Hakim Murad (available in various prints and online) 
and La madhhabiyyah by Dr Muhammad Ramadan al-Buti (which has been 
translated into English and published by Sunni Publications). 


100 


+2 THE UNSEEN REALM AND THE AFTERLIFE } 


OBLIGATION OF LOVING THE COMPANIONS 4 
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It is obligatory to love the Companions of the Prophet 3 and 
to believe that they, after the prophets 3, are the best of Allah’s 
creation; and that the best of them is Abi Bakr, followed by 
‘Umar, followed by ‘Uthman, and then ‘Ali, followed by the 
rest of the Ten [who were given the glad tidings of Paradise],” 
followed by the participants of [the Battle of] Badr,” followed 
by the participants of [the Battle of] Uhud,” followed by those 


x 


CC. e 


” ‘There are many Companions who have been assured Paradise, but these ten 
are distinguished in that have been mentioned in a single hadith of the Prophet 
4; the hadith has been narrated by Ibn Hibban, Ahmad, al-Nasa’i and al- 
Tirmidhi in his Sunan: “The Messenger of Allah 4 said, “Abii Bakr is in Paradise; 
‘Umar is in Paradise; ‘Uthman is in Paradise; ‘Ali is in Paradise; Talhah is in 
Paradise; al-Zubayr is in Paradise; ‘Abd al-Rahman ibn “Awf is in Paradise; 
Sa‘d [ibn Abi Waqqas] is in Paradise; Sa‘id [ibn Zayd] is in Paradise; and Aba 
“Ubaydah ibn al-Jarrah is in Paradise” ; 
* ‘This historic battle, in which the Prophet 4 himself participated, took place 
between the Muslims and the pagan Arabs on Friday, 17 Ramadan 2 AH. Itis 
referred to by Allah in the Qur'an as the ‘Day of Criterion’ (Qur'an 8:41). It wasa 
major victory for the 313 Muslims who took part and a true test of faith as they 
faced a strong army consisting of 950. 

Ubud is the name of a well-known mountain close to Medina. The number 
of Muslims who participated in this expedition was 1000, including 300 of the 
Hypocrites, who fled with their leader ‘Abd- Allah ibn Ubayy before the battle. 
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who participated in the Pledge of Satisfaction (Bay‘ah al- 
Ridwan)." Thereafter, there is no disparity between the rest 
of them [in virtue]. Moreover, [it is obligatory to] love the 
Prophet's family 3 and all of Allah's friends. 

These words are clear and plain, even though it is possible to 
elaborate and prolong [the discussion]. It has been elaborated in 
the extensive works [on theology], and it is enough to confine 
oneself in understanding its obvious meaning, especially for 
beginners, Similarly is the case of what follows it until the end [of 
the book]; and Allah, Glorified and Most High, knows best. 


THE MIRACLES OF ALLAH’S FRIENDS 
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‘© Those who participated in the Pledge of Satisfaction were 1500, all of whom 
swore allegiance to the Messenger of Allah 3 till death or that they will not flee. 
This occurred after the pagans blocked the Muslims from visiting the House of 
Allah and so he 3 sent ‘Uthmén 4 to them as an envoy. Subsequently, a rumour 
spread that the pagans had killed him, even though he had not died. When it 
became clear that ‘Uthman 4» had not died, the Prophet agreed to a truce with 
the pagans. The reason for the name Pledge of Satisfaction was because Allah 
Most High was pleased with those who participated in it, whereupon He said: 
Allah was pleased with the believers when they swore allegiance to you under the 
tree (Qur'an 48:18). 
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Moreover, it is possible that whatever can occur as a miracle 
fora prophet can also occur as a miracle for a friend of Allah, 
because the one who brings them about is, in reality, Allah. 
They [the miracles of Allah’s friends] are established by the 
Book {the Qur’an] and the Sunnah. From the Book are His 
Most High’s words: Whenever Zakariyya entered upon her 
[Maryam] at the mihrab, he would find with her provisions; he 
would say, ‘O Maryam, where did you get this from?’ She would 
reply, ‘It is from Allah’; and the story of the People of the 
Cave, the story of the throne of Bilqis™ and so forth. 

As for the hadiths, then there are many such narrations, 
amongst them is the story of Khubayb. When the polytheists 





" This possibility for the friends of Allah exists unless the messenger, at that 
time of his challenge, speaks of the impossibility of its re-occurrence, in which 
case it is not possible for the friend of Allah to replicate the exact miracle. For 
example, the Noble Qur'an: it is not possible for the like of it to occur for anyone 
after the Messenger of Allah 44. al-Tattan and al-Kaylani. “Awn al-murid, 2:945. 
™ Quran 3:37, 

™ ‘Their story is related in the Qur’an and a whole chapter is named after them 
called Sirah al-Kahf (the Chapter of the Cave), wherein verses 9-26 relate their 
story. They were a group of young believers who fled from religious persecution 
and sought refuge in a cave. They remained therein without food and drink 
for 309 years, sleeping without any impairment and remaining alive and safe. 
Moreover, Allah protected them from the heat of the sun, as He Most High said: 
You would have seen the sun, when it rose, declining to the right from their cave, 
and when it set, turning away from them to the left, while they lay in the open 
‘pace in the midst of the cave (Qur'an 18:17). 

This is when Asaf, the minister of our master Sulayman, upon him be peace, 
who knew the greatest name of Allah, supplicated Allah through it and so Allah 
brought the throne of Bilis before Sulayman in the blink of an eye; He Most 
High Said: One with whom was knowledge of the Scripture said, 1 will bring it to 
704 within the twinkling of your eye’ (Qur'an 27:40). 
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imprisoned him in Mecca, they entered upon him and found 
that he had a bunch of grapes. So they asked him [about that}, 
to which he replied, ‘From Allah’ They said, ‘By Allah, there 
were no grapes in Mecca, nor was it the season for grapes, 
and neither had anyone entered upon Khubayb- In addition, 
there is the story of Abi Bakr, before his death, when he said 
that there was a female in the belly of his wife, when she was 
merely pregnant at the time of his passing away. Also, there is 
the story of ‘Umar when he said during his sermon, ‘O Siriyah, 
the mountain! whilst he was in Medina and Sariyah was the 
commander of the [Muslim] army in Iraq; and his story is well- 
known.'* 


ACCOMPANYING THE RIGHTEOUS AND REMEMBERING ALLAH 
sae JM igi pall dbl, ew a es 
de el de al, ges esp ori Sal, 

° aprhiiy ale Mi 


It is sunnah to acccompany the righteous and follow their 
footsteps; and to adhere to reciting the invocations (adhkar), 





** This narration relates to when ‘Umar 4 had sent an army to Nahawand and 
Sariyrah, may Allah be pleased with him, was the commander over them and 
the enemy lay in ambush at the bottom of the mountain and the Muslim army 
was unaware of them, ‘Umar called out whilst he was in Medina on the pulpit 
sermonising the people on Friday, ‘O Sariyah, the mountain, the mountain!’ ‘Ali 
# said that the date of the occurrence was recorded. Then, when the messenger 
of the army arrived, he said, ‘O Leader of the Believers, we launched an attackon 
Friday at the time of the sermon and they were defeating us when, lo and behold, 
a person shouts, “O Sariyah, the mountain!” And so we pulled our backs against 
the mountain [so as not to be outflanked] and Allah defeated the disbelievers 
by the blessing of that voice? Subsequently, it was found that the date of which 
the messenger of the army spoke was exactly in accordance with the time that 
“Umar uttered the phrase on the pulpit. See al-Tattan and al-Kaylani. ‘Awn al- 
murid, 2:934, . 
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such 28 reciting [the Qur'an], tahlil [There is no god except 
Allah]; tasbih [Glory be to Allah!], tahmid [All praise is due 
io Allah]; istighfar [seeking forgiveness from Allah] and 
invoking prayers (salah) upon the Prophet 3. 


CONCLUDING REMARKS 
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Now this amount is sufficient, and Allah is the giver of success 
to whomsoever He wills and what He wills. May Allah bless 
our master Muhammad, his family and Companions, and give 
them peace. 

This creed was completed by Allah’s assistance and might. May 
Allah forgive whoever amongst the Muslims reads and writes it. 
All praise belongs to Allah, the Lord of the Worlds, and it is He 
who is the giver of success; there is no lord besides Him. And may 
Allah bless our master Muhammad, his family and Companions, 
and give them peace. Amin. 
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The essence of Islam is its creed, which validates 


performance of one’s worship; thus making it eligible for 
acceptance. The obligation to have sound doctrine bas led 
Muslim theologians to develop an elaborate discipline of 
creed based primarily on the Qur'an and Sunnah, whilst also 
incorporating sound rational argumentation. This work by 
Shaykh Ahmad ibn Zayni Dablan is a summary of the core 
tenets of faith in the manner of the Late-Sunni Tradition, 
enumerating what a Muslim should believe 
Allah; the prophets; the Divine Scriptures; the ang 
Resurrection Day, with its prelude and finale; the Prophet's 


Companions 39, and miracles of Allah’s friends. 
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Shaykh Ahmad ibn Zayni Dahlan (2817-1886) was the 
leading Shafi‘i mufti and scholar of Mecca in his time, and 
an authority on Islamic history. He authored, and personally 
published, numerous works on the Islamic sciences and 


history. 
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